1 KINGS

Thomas L. Constable
INTRODUCTION

Title. The Books of 1 and 2 Kings were so named because they record and
interpret the reigns of all the kings of Israel and Judah except Saul. (David’s
last days are mentioned [1 Kings 1:1-2:12] but the events in most of his
reign are recorded in 2 Sam. 2-24 and 1 Chron. 11-29.) In the Hebrew Old
Testament 1 and 2 Kings were one book and were regarded as a continuation
of the historical narrative begun in 1 and 2 Samuel. The Septuagint, the
Greek translation of the Old Testament, divided Kings into the two parts that
constitute 1 and 2 Kings in English Bibles, though the Septuagint calls those
two books “3 and 4 Kingdoms” (and calls 1 and 2 Sam. “1 and 2
Kingdoms™). The title “Kings” came from Jerome’s Latin translation (the
Vulgate) which was made about six centuries after the Septuagint; Jerome
called the two books “The Book of the Kings.”

Scope. First and 2 Kings provide a record of Israel’s history from the
beginning of the movement to place Solomon on David’s throne through the
end of the reign of Zedekiah, Judah’s last king. Zedekiah ruled until the
surviving Southern Kingdom was taken captive and Babylonian governors
were placed in charge of affairs in Palestine.

Three major periods of Israel’s history can be distinguished in Kings: (a)
the united monarchy (during which time Israel and Judah remained united
under Solomon as they had been under Saul and David); (b) the divided
monarchy (from the rebellion of Israel against the rulership of Judean kings
until Israel was carried off into captivity by the Assyrians); and (c) the
surviving kingdom (the record of Judah’s affairs from the deportation of
Israel to Judah’s own defeat and exile by the Babylonians).

First and 2 Kings were not divided as they are because a natural break
occurs in the narrative, but because the large scroll of 1 and 2 Kings needed
to be divided into two smaller, more easily manageable units. The result was
two books which are almost equal in length.



Date. The release of Jehoiachin from prison is the last event recorded in 2
Kings. This took place in the 37th year of his imprisonment (560 s.c. ).
Therefore 1 and 2 Kings could not have been written before that event. It
seems unlikely that the return of the Jews from the Babylonian Captivity in
538 s.c. had taken place when 1 and 2 Kings were written; had it occurred,
the author would probably have referred to it. Probably 1 and 2 Kings were
completed in their final form between 560 and 538 s.c.

Author. Though it is obvious that the author utilized various source
materials in writing 1 and 2 Kings, the book bears the marks of single rather
than multiple authorship. Some of those indicators are the choice of
materials recorded (e.g., the records of the deeds and evaluations of the
kings, and the ministries of several prophets), the emphases which run
throughout the books (e.g., the ministries of the prophets and the evaluation
of the kings in relation to the Mosaic Law, and the primacy of the Davidic
dynasty), the method of expressing the beginnings and endings of the kings’
reigns (e.g., 1 Kings 14:31; 15:1-3, 23-26), and phrases and terms that recur
from beginning to end (e.g., “now the rest of the acts of . . . are they not
written . . . “ “evil in the sight of the Lord”; “he reigned . . . years and his
mother’s name was ... “ “As surely as the LORD lives”).

The identity of the author is unknown, but he may have been an exile who
lived in Babylon. Some commentators have pointed to his recording
Jehoiachin’ s release from captivity in Babylon in support of this conclusion
since this event seems to them to have been specially significant for the Jews
in captivity. This line of reasoning has led students of 1 and 2 Kings to
suggest such notable exilic Jews as Ezra and Ezekiel as the author. Jeremiah
has also been suggested. He of course was not a Babylonian exile; he died in
Egypt. Ancient scholarship and tradition favor one of these three men above
others who have been considered.

Purpose. The Books of 1 and 2 Kings were written to record history but,
more importantly, to teach the lessons of history.

The author’s chief historical concern was to preserve a record of the kings
of both Israel and Judah. The emphasis in this record is on the royal actions
and also on the actions of selected prophets that bear on the period in which



they ministered.

More importantly the author sought to evaluate the monarchy by the
standard of the Mosaic Law. Besides tracing the decline of the Northern and
Southern Kingdoms, he pointed out the reasons for their decline in general
and the fate of each king in particular. He may have intended to teach the
exiles in Babylon the reasons for their plight so that they would learn from
their past. In particular God’s faithfulness to His covenant (blessing the
obedient and punishing the disobedient) and the evils of idolatry receive
strong emphasis.

Second Chronicles, of course, records the history of almost the same
period as 1 and 2 Kings. (First Chron. includes the genealogies leading up to
David [chaps. 1-9], Saul’s death [chap. 10], and David’s reign and death
[chaps. 11-29].) The purposes and emphases of these two histories differ
significantly. The kings of Judah were of more interest to the author of
Chronicles whereas both the Israelite and Judean monarchs occupied the
interest of the author of 1 and 2 Kings. The Books of 1 and 2 Chronicles
emphasize especially the priestly elements in the nation’s history, such as the
temple and worship, while 1 and 2 Kings give attention to the royal and
prophetic elements. In 2 Chronicles the kings of Judah after David are
evaluated in reference to David and the worship of Yahweh; in 1 and 2
Kings the rulers of both kingdoms are evaluated in reference to the Mosiac
Law. (For more on the purpose and emphases of 1 and 2 Chron. see the
Introduction to 1 Chron.)

Historical Background. When Solomon came to the throne in 971 s.c. Israel
had no strong military threat among its neighbors; Egypt and Assyria were
both weak. Assyria grew stronger, however, and in 722 s.c. attacked and took
Samaria, the capital of the Northern Kingdom of Israel. Assyria attacked
Judah some time later and though it was able to take several southern cities,
Jerusalem, the capital of the Southern Kingdom of Judah, did not fall.
Assyria exerted control over Egypt too. In 609 s.c. Pharaoh Neco took his
army north of Israel to Haran in Aram to assist Assyria in its threat from the
Neo-Babylonian Empire. In 605 Babylon, under Nebuchadnezzar, defeated



Egypt at Carchemish, moved south into Judah, and after three attacks (in
605, 597, and 586) completely destroyed Jerusalem, carrying all but the
poorest Jews into captivity in 586 s.c.

Chronology. The major problem facing students of 1 and 2 Kings is the
chronology of the rulers, especially those of Judah. In some cases the answer
can be found in a coregency or vice-regency, periods during which two kings
ruled. In other cases the problem can be solved after one establishes when a
king began counting the years of his reign. Judah and Israel used two
different methods to determine when a king’s reign began, and each nation
switched methods at least once during the period of history recorded in 1 and
2 Kings.

A third factor complicates the chronological problems further. Judah and
Israel began their calendar years at different times. Space prohibits further
explanation of the chronological problems in 1 and 2 Kings. (Some of the
books listed in the Bibliography give more information.) Though exact dates
are a problem, several different chronologies, worked out by conservative
scholars, harmonize the narratives. In most cases these systems vary from
each other by only one or two years.

The major dates for this period are as follows: 931 s.c. -the division of the
kingdom; 722 s.c. -the fall of Israel; 586 s.c. -the fall of Judah. (See the
chart” An Overview of Old Testament History,” p. 13. Also see the chart
“Kings of Judah and Israel and the Preexilic Prophets,” near 1 Kings 12:25.)

Theology. The Books of 1 and 2 Kings, like the other historical books of the
Old Testament, were written not simply to record facts of historical
significance, but to reveal and preserve spiritual lessons which have timeless
value. This is evident in 1 and 2 Kings, for example, in the writer’s interest
in the prophets as well as the kings. God revealed Himself and His message
by communicating to and through His servants the prophets. God also
revealed Himself through events of history. People’s decisions, made in faith
and obedience or in unbelief and disobedience, led to inevitable
consequences.

God intended that the nation Israel demonstrate to all people how glorious

it can be to live under the government of God (Ex. 19:4-6). God chose



Abraham to be the father of a family that would become a nation and be a
blessing to the whole world (Gen. 12:1-3). This blessing would come to all
mankind as Israel would allow the light of God’s presence to dwell within
her, transform her, and shine out from her as a light to the nations (Isa. 42:6).

The covenant God made with Abraham (Gen. 15:12-21) guaranteed him a
land, descendants, and blessing. The promises of this covenant were
repeated to his descendants at various times, but on certain significant
occasions God amplified and elaborated one of these promises. As Israel
prepared to enter the Promised Land God repeated His promise that the
Israelites would possess a perpetual lease on the land from God, but that they
would occupy this territory to the extent that they were faithful to God, its
Owner (Deut. 28-30). In David’s day God promised that Abraham’s seed
who descended through David would be blessed in a special way (2 Sam.
7:11-16). In particular, the king of the Israelites would always be one of one
of David’s descendants (2 Sam. 7:16). Later God promised Jeremiah that He
would bless Israel in a specific way through the New Covenant (Jer. 31:31-
34).

The Books of 1 and 2 Kings show that God is faithful to His promised
word regarding Israel. Within this large purpose the writer showed how
certain human activities affected God’s dealings with His people and also
how God accomplished His purposes in spite of the opposition of His
enemies and the failures of His people.

Whereas Israel in 1 and 2 Kings functioned as a monarchy, it was more a
theocracy. The kings of Israel were vice-regents under Yahweh, Israel’s true
Sovereign. To the extent that Israel’s earthly kings faithfully led the nation
under her heavenly King’s direction, as revealed by God through the Mosaic
Law and the prophets, the nation prospered as God intended. But when the
earthly kings proved unfaithful, Israel inevitably failed to experience all
God’s good pleasure for her.

So 1 and 2 Kings reveal God’s faithfulness to His Word, His ultimate
sovereignty over His own and all other peoples, and His patience. These



books also testify to the unbelief and disobedience of all people, even the
beneficiaries of God’s election and blessing. These books demonstrate that
God has not cast off His disobedient people Israel whom He chose to enjoy a
privileged relationship with Himself.

OUTLINE

I. The Reign of Solomon (chaps. 1-11)

A. The preparations for a new king (1:1-2:12)
1. David’s old age (1:1-4)
2. Adonijah’s plot (1:5-53)
3. David’s charge to Solomon (2:1-9)
4. David’s death (2:10-12)

B. The earlier years of Solomon’s reign (2:13-4:34)
1. Solomon’s purges (2:13-46)
2. Solomon’s personal wisdom (chap. 3)
3. Solomon’s political administration (chap. 4)

C. Solomon’s temple and palace (chaps. 5-8)
1. Building preparations (chap. 5)
2. Temple construction (chap. 6)
3. Solomon’s palace (7:1-12)
4. The temple furnishings (7:13-51)
5. The temple dedication (chap. 8)

D. The later years of Solomon’s reign (chaps. 9-11)
1. God’s covenant with Solomon (9:1-9)
2. Solomon’s achievements (9:10-28)
3. Solomon’s glory (chap. 10)
4. Solomon’s apostasy (chap. 11)

II. The Earlier History of the Divided Kingdom (chaps. 12-22)

A. The division of the kingdom (12:1-24)
1. Rehoboam’s dilemma (12:1-5)
2. Rehoboam’s counselors (12:6-11)
3. Rehoboam’s decision (12:12-15)



4. Israel’s rebellion (12:16-20)
5. Rehoboam’s reprisal (12:21-24)

B. Jeroboam’s evil reign in Israel (12:25--14:20)
1. Jeroboam’s idolatry (12:25-33)
2. The man of God from Judah (13:1-32)
3. Jeroboam’s persistent apostasy (13:33-34)
4. Ahijah’s prophecy against Jeroboam (14:1-18)
5. Jeroboam’s death (14:19-20)

C. Rehoboam’s evil reign in Judah (14:21-31)
1. Rehoboam’s wickedness (14:21-24)
2. Shishak’s invasion (14:25-28)
3. Rehoboam’s death (14:29-31)

D. Abijah’s evil reign in Judah (15:1-8)
1. Abijah’s wickedness (15:1-6)
2. Abijah’s death (15:7-8)

E. Asa’s good reign in Judah (15:9-24)
1. Asa’s goodness (15:9-15)
2. Asa’s victory over Baasha (15:16-22)
3. Asa’s death (15:23-24)

F. Nadab’s evil reign in Israel (15:25-32)
1. Nadab’s achievements (15:25-28)
2. The end of Israel’s first dynasty (15:29-32)

G. Baasha’s evil reign in Israel (15:33-16:7)
1. Baasha’s assessment (15:33-34)
2. Jehu’s prophecy (16:1-4)
3. Baasha’s death (16:5-7)

H. Elah’s evil reign in Israel (16:8-14)
I. Zimri’s evil reign in Israel (16:15-20)
J. Omri’s evil reign in Israel (16:21-28)

K. Ahab’s evil reign in Israel (16:29-22:40)
1. Ahab’s wickedness (16:29-34)
2. Ahab’s punishment (chaps. 17-18)



3. Ahab’s wicked wife (chap. 19)

4. Ahab’s Aramean adversary (chap. 20)

5. Ahab’s crimes against Naboth (chap. 21)
6. Ahab’s death (22:1-40)

L. Jehoshaphat’s good reign in Judah (22:41-50)
M. The beginning of Ahaziah’ s evil reign in Israel (22:51-53)

COMMENTARY
I. The Reign of Solomon (chaps. 1-11)

First Kings continues the history of Israel’s monarchy where 2 Samuel
ends.

A. The preparations for a new king (1:1-2:12)
This section records the final events of David’s rule that led to Solomon’s

becoming the next king.

1. DAVID’S OLD AGE (1:1-4)
1:1-2. King David died at or near the age of 70 (2 Sam. 5:4). From what is

said of him in 1 Kings 1:1-4 it is obvious that he was in poor health and
quite weak shortly before he died. His inability to retain body heat led his
attendants to search for a way to keep David warm. Their decision to
provide a young woman who could keep him warm by lying next to him in
bed and also serve as his nurse was in harmony with medical customs of that
day. Josephus (ap. 37-ca. 100), a Jewish historian, and Galen (ca. A.D. 130-
200), a Greek physician, refer to this therapeutic practice which continued
into the Middle Ages.

The covers that David’s servants placed over him to keep him warm were
like sheets and blankets, not articles of clothing. That a virgin should be
sought was reasonable since an unmarried young woman would likely be in
vigorous health, free from domestic responsibilities, and able to wait on
David continually as his needs might demand.

1:3. Since David was the king a woman who combined beauty with the
other qualities needed in a nurse was sought. An attractive young woman



was found in the town of Shunem, seven miles northwest of Nazareth, near
the foot of Mount Tabor in the tribal territory of Issachar. Abishag’s beauty
is attested to by the attraction of Adonijah, David’s son, to her (2:17). And if
Abishag were the Shulammite (an alternate spelling of Shunammite) who
captivated Solomon’s heart (Song 6:13) her beauty apparently attracted
many men. However, there is no definite way to link Abishag with the
Shulammite of the Song of Songs.

1:4. The fact that David had no intimate (i.e., sexual) relations with his
nurse Abishag shows that this was not her function and that David was very
weak. The king’s inability to withstand sexual temptation while in good
health resulted in his committing adultery with Bathsheba. He also had had a
harem. But now, due to poor health and advanced age, his vigor was gone.

Another reason Abishag is introduced by name in the narrative (v. 3) is
because she figured significantly in Adonijah’s attempt to capture the throne.

2. ADONIJAH’S PLOT (1:5-53)

David’s domestic troubles followed him to his deathbed. In his hour of
weakness another of his sons (Absalom; cf. 2 Sam. 15) rose up to snatch the
kingdom from his grasp.

a. Adonijah’s preparations (1:5-10)

1:5-6. Adonijah was the fourth son of David (2 Sam. 3:4) and probably
the eldest of his brothers living at that time (see the chart “David’s Family,”
near 2 Sam. 3:2-5). The description of Adonijah’ s decision to seek the
throne strongly suggests a selfish motive: he put himself forward and said
determinedly, I will be king.

Adonijah’s preparation of chariots ... horses, and 50 men to run ahead of
him was probably intended to give him prestige in the people’s eyes. It also
helped ready his coup d’etat against his father.

The author threw more light on Adonijah by recording that he was a
spoiled, undisciplined young man who had apparently received much
admiration for his good looks (he was ... very handsome) more than for the



quality of his character. Evidently Adonijah expected that his plot would
succeed more because he was a popular figure than because he was a
capable person championing a worthy cause.

1:7. Among David’s staff Joab and Abiathar forsook the king and sided
with Adonijah. Joab was David’s nephew, a son of his half sister, Zeruiah (1
Chron. 2:16). (See the chart “David’s Family,” near 2 Sam. 3:2-5.) He had
served the king faithfully for many years-since David was pursued by Saul.
David made Joab the commander-in-chief of his army, a position in which
Joab distinguished himself as a brave warrior and intelligent strategist.
However, Joab was brutal and used his position to murder at least two
important men: Abner (2 Sam. 3:22-30), Saul’s commander-in-chief, and
Amasa (2 Sam. 20:8-10), who had slain Joab’s brother fairly in battle. Joab
had not remained completely loyal to David. When Absalom led a coup
against David, Joab executed Absalom contrary to the king’s orders (2 Sam.
18:5-15).

Abiathar the priest had joined David after Saul had Doeg kill all the other
priests at Nob (1 Sam. 22:18-20). Because of his commitment to David,
Abiathar became an adviser and friend of the king. This incident with
Adonijah was Abiathar’s first recorded act of disloyalty.

1:8. Zadok the priest had joined David after Saul was killed in battle (1
Chron. 12:28). He had supported David and had served as his spy during
Absalom’s rebellion. Benaiah (cf. 1 Kings 1:10) was one of David’s
mightiest warriors and commanders (2 Sam. 8:18; 20:23; 23:20-23). Nathan
the prophet (cf. 1. Kings 1:10) brought the word of the Lord to the king on
at least two occasions (2 Sam. 7:4-17; 12:1-14). If Shimei is the same man
who cursed David (2 Sam. 16:5-13) and was later forgiven by David (2 Sam.
19:16-23), then Shimei’s loyalty now to the king is understandable.
However, he may have had his own sinister plot in mind (cf. comments on 1
Kings 2:36-38). Or this may have been another Shimei.

1:9-10. Adonijah held a feast for his supporters and tried to persuade
others to join his cause. His sacrifice was evidently a feast rather than a



religious offering. The Stone of Zoheleth has been identified on the steep
rocky corner that overlooks the plain where the Valley of Hinnom joins the
Kidron Valley just south of Mount Zion where the City of David was
situated. En Rogel is one of the two main springs in the Kidron Valley that
supplied water for Jerusalem (see the map “Jerusalem in the Time of the
Kings,” near 9:15).

Adonijah invited to his feast all the important people in the government
who were not firmly allied with his father or his brother Solomon, who was
David’s and God’s chosen prince. Adonijah’s actions have been duplicated
by aspiring politicians for centuries. In that culture, if Nathan and David’s
other supporters had been invited and eaten with Adonijah, he would have
been bound to protect them, having extended them the fellowship of such a
meal.

b. Nathan’s plan (1:11-14)
1:11-12. The fact that Nathan took the initiative in countering Adonijah’s

rebellion suggests that God may have moved His prophet to this action as He
had done previously (2 Sam. 12:1). Bathsheba enjoyed David’s favor from
the first moment he saw her on to the end of his life. Adonijah had become
king in the sense that for all practical purposes he was the popular choice,
though he had not been anointed or crowned. Nathan’s choice of words
seems designed to shock Bathsheba into realizing the seriousness of the
situation. Apparently David was ignorant of the plot until now (cf. 1 Kings
1:18). Nathan was probably not overstating the danger to Bathsheba and
Solomon by telling her that she needed to take steps to save her own life
and Solomon’s. Adonijah’s not inviting them to share food at his feast freed
him from the duty of an oriental host to protect their lives.

1:13-14. David’s promise to Bathsheba that he would make Solomon ...
king after him, to which Nathan referred, is not recorded in Scripture. But in
view of what Nathan told Bathsheba to say here, obviously David had made
such a promise (cf. 1 Chron. 22:8-10).



Nathan made sure that David’s promise would be heard by two witnesses,
Bathsheba and himself. Under Mosaic Law at least two witnesses were
required to make a charge stick. If David was becoming forgetful in his old
age a second witness (in this case Nathan) would also confirm that the king
had indeed made such a pledge.

c. Bathsheba’s report (1:15-21)
1:15-16. Evidently David was confined to his bed (vv. 15, 47). Bathsheba

treated David like the king he was by bowing and kneeling before him. She
intended to call on him to act as he must in view of the situation. David
invited her to explain what she wanted.

1:17-21. Bathsheba stated the facts about Adonijah’s uprising without
exaggeration or embellishment. She called on David to announce publicly
who his successor would be by appealing to his sense of duty (v. 20), and his
love for her and Selomon (v. 21). She pointed out that she and Solomon
would be treated as political criminals by Adonijah. Customarily in the
ancient Near East a new monarch would purge his political enemies when he
came to power, as Solomon did later (2:13-46).

d. Nathan’s report (1:22-27)
1:22-26. Nathan sought an audience with the king while Bathsheba was

talking with David. He was admitted and reported the same facts Bathsheba
had announced, with a bit more detail as would have been appropriate for a
man in his position. Nathan’s statement that Adonijah’s feast was taking
place at that very moment would have encouraged David to act at once.
Nathan knew David had promised Bathsheba that Solomon would succeed
him (v. 13), but apparently the prophet had learned this from others, not from
David.

1:27. Rather than reminding David of his promise regarding Solomon
which might have annoyed the king who may not have wanted many people
to know of his choice, Nathan diplomatically asked David if he had planned
the present circumstances. The prophet left the initiative with David rather



than putting him on the defensive.

e. David’s promise (1:28-31)

1:28. Bathsheba had evidently left the room when Nathan entered as was
customary in that culture. David called her to return, which she did.

1:29-30. The king invoked the sacred name of Yahweh, the living God
who had delivered him from every one of his troubles. As surely as the
LORD lives meant that David’s intended action was as certain to take place
as God’s very existence. Those words occur frequently in the Old Testament
including 14 times in 1 and 2 Kings (1 Kings 1:29; 2:24; 17:1, 12; 18:10, 15;
22:14; 2 Kings 2:2, 4, 6; 3:14; 4:30; 5:16, 20). David could not more
forcefully have guaranteed that he would indeed do what he now said he
would do. The God who had delivered David would now, through David,
“deliver” Bathsheba and her son. David repeated his promise that Solomon,
Bathsheba’s son, would succeed him as king and sit on the throne that God
had promised to bless.

1:31. With gratitude for his granting her request Bathsheba bowed before
her king. The expression, May my lord the king ... live forever (cf. v. 34),
is a common expression found often in Scripture signifying a desire that God
would bless a monarch by granting him long life. It is a complimentary wish;
God had promised to bless the righteous with length of days. These words
therefore implied that the king had acted righteously and was worthy of
God’s blessing.

f. David’s instructions (1:32-37)

1:32. David’s plans skillfully defused the rebellion which was building just
south of Jerusalem at the spring of En Rogel (cf. v. 9). Zadok ... Nathan,
and Benaiah were the ranking priest, prophet, and soldier respectively (cf. v.
8), who had remained unallied with Adonijah. Their leadership in the events
to follow would demonstrate to the general population that they were acting
as the king’s representatives.

1:33. Your lord’s servants were the Kerethites and the Pelethites (v. 38;



cf. 2. Sam. 8:18), David’s special military guards under Benaiah (2 Sam.
23:22-23). They were responsible to protect the king, his family, and his
city. David told them to place Solomon on a mule and lead him through
Jerusalem to the place of anointing. Kings rode on mules in the ancient Near
East, symbolizing their role as the people’s servants. The people would
understand that Solomon’s riding on a mule implied his kingship. The mule
specified by David was to be his own personal animal. Perhaps the people
would have recognized that mule by its trappings and concluded that David
had given Solomon permission to ride it as his designated successor.

The officials were to lead Solomon dewn to the spring of Gihon. Two
springs provided most of the water for Jerusalem: the En Rogel spring
southeast of Jerusalem not far from the city wall where Adonijah was
feasting his guests (cf. v. 9), and the Gihon spring about one-half mile north
and directly east of Jerusalem also outside the city wall. On that day two
processions, one by rebels and one by the king’s men, were going to two
neighboring springs.

1:34-35. At the Gihon spring both Zadok the priest and Nathan the
prophet were to anoint Solomon. There was no prophet in Adonijah’s
camp. Nathan’s presence symbolized the divine choice of Solomon as king
in a way that Zadok’s presence alone could not. Blowing the trumpet
signaled the official nature of the anointing. Every king of Israel was
anointed. The ceremony symbolized the coming of the Spirit of God on His
chosen leader through pouring oil on his head.

The shout, Long live King Solomon! expressed the people’s desire and
prayer that the new king’s reign would be long and prosperous. The leaders
had been instructed to return up Mount Zion to the city of David and place
Solomon on David’s throne. This would be the ultimate proof of his
election. Solomon was to commence his rule at that moment; the official
seating on the throne was to be perceived not as simply a symbolic act.
David clearly explained that he himself by the authority of his kingly office
had appointed Solomon ruler over Israel and Judah effective



immediately. Israel and Judah were distinguished (cf. 4:20, 25) because 1
Kings was written after the kingdom was divided in 931 s.c. and/or because a
rift was already evident between the northern and southern parts of the
kingdom (cf. 2 Sam. 19:41-20:2).

1:36-37. As military commander and the man responsible to execute these
orders Benaiah responded to his commander in chief. His response, Amen!
May the LORD ... so declare it, means, “May what the king has said be
what Yahweh has declared.” Benaiah then requested that God would be
with Selomon and bless his reign even more than He had blessed David’s
reign.

g. Solomon’s anointing (1:38-40)
1:38-40. The Kerethites and the Pelethites were the royal bodyguard

troops under Benaiah’s personal, veteran command (cf. the “lord’s [David’s]
servants,” v. 33; 2 Sam. 8:18). Gihon, located east of the City of David in
the Valley of Kidron just outside the city wall, was the main source of water
for Jerusalem at this time (cf. comments on “Gihon,” 1 Kings 1:33). Zadok
... took the horn (perhaps an animal’s horn used as a container) of oil that
was used to anoint kings and priests from the sacred tent in Jerusalem and
carried it to Gihon. Perhaps this tent, set up by David (1 Chron. 15:1), was
similar to the Mosaic tabernacle. The olive oil symbolized the presence and
power of God. A great throng of people followed the procession and
witnessed the anointing. This was a glorious day in the history of Israel and
the people celebrated enthusiastically, so much so that the ground shook.

h. The report of Solomon’s anointing (1:41-48)

1:41-48. Adonijah’s party was feasting only a half mile south of Gihon.
They heard the celebration easily. But it was the blowing of the trumpet,
the sign that an official function was taking place, that roused Joab to
inquire about all the noise in the city.

Abiathar’s son Jonathan had been in the city, and arriving at the feast just
then, reported what was going on. Adonijah’s optimism and complete



ignorance of the plot to undercut his rebellion can be seen in his greeting of
Jonathan (v. 42). Along with relaying the other events already recorded (vv.
43-46) Jonathan added that the royal officials had gone to congratulate ...
David and wish God’s blessing on Solomeon (v. 47). Evidently David was
confined to his bed and did not personally witness the anointing of
Solomon.

Jonathan had apparently penetrated the palace or at least obtained
information from within it since he reported to Adonijah what David had
said in his bedroom (v. 48). Characteristically David praised God for one
more blessing: allowing him to live long enough to see his successor on his
throne.

i. Adonijah’s fear (1:49-53)

1:49-51. Adonijah’s guests scattered as far from the traitor and as fast as
they could so they would not be linked with him and dealt with as they felt
surely he would be. In the ancient Near East traitors could expect to be
purged by a new king. Terror at this prospect drove Adonijah to the
tabernacle where he claimed refuge by grasping the horns on the brazen
altar in the tabernacle courtyard. Such a practice was common in Israel and
in other neighboring nations (cf., e.g., Ex. 21:13-14). The symbolism of
taking hold of the altar’s horns seems to have meant that as God had been
gracious to man, as seen in accepting man’s offerings to atone for his sins, so
one man should be gracious to another man who had offended him.

1:52-53. Solomon could have had Adonijah removed from the tabernacle
and executed, but instead showed mercy. Solomon followed this pattern of
graciousness throughout his reign. The new king simply asked for a promise
from his half brother that he would not rebel again but would show himself
to be a worthy, loyal subject. Adonijah promised and Solomon sent him
home. But soon Adonijah conspired again and lost his life as a result (2:13-
25).

3. DAVID’S CHARGE TO SOLOMON (2:1-9)



The amount of time that elapsed between the events of chapter 1 had this
incident is not revealed, but in light of David’s poor health and old age (1:1-
4, 15, 47) his charge probably was given shortly after Solomon’s anointing.

a. Solomon’s relationship to God (2:1-4)

2:1-4. The first part of David’s charge to his son concerned what was of
primary importance.

To go the way of all the earth is a picturesque description of death. David
was a realist; he knew he would soon die so he made plans which included
counseling his successor. His charge is reminiscent of Moses’ charge to
Joshua (Deut. 31:23).

Solomon was encouraged to be strong to keep the Word of the Lord. He
should show himself to be a man by being brave to stand for the right and
against the wrong. He should observe what the LORD ... requires in the
sense of obeying Yahweh. What the Lord requires is to walk in His ways,
namely, to keep His decrees (ordinances), commands ... laws, and
requirements (testimonies). These four words (decrees, commands, laws,
requirements) refer to the different kinds of precepts in the Mosaic Law.
Obedience to the propositional revelation of God would guarantee success,
David said. God’s blessing depended on His people’s obedience to the Law
of Moses. Solomon’s personal obedience would result in God’s fulfilling His
promise that David’s descendants would forever occupy the throne of
Israel (2 Sam. 7:12-16).

b. Solomon’s dealings with men (2:5-9)

2:5-6. David’s instruction to put Joab to death did not manifest a
vindictive spirit or a cowardly refusal to execute his commander himself.
Joab had murdered two commanders ... Abner and Amasa (cf. comments
on 1:7). David described the blood of these two innocent victims as
permanently staining Joab’s belt and sandals; the blood clung to him to
demonstrate his guilt. In mercy David had not executed the punishment that
Joab’s actions deserved, probably because Joab had shown David much



loyalty and had served him well. But justice had to be done and Solomon
had to do it. Joab had been living on borrowed time; soon he had to pay for
his crimes.

2:7. Barzillai of Gilead (east of the Jordan River) had sustained David and
his men when they were fleeing from ... Absalom (2 Sam. 19:31-39). David
charged Solomon to sustain Barzillai’s sons at his table as Barzillai and his
sons had provided sustenance for David in the wilderness. David wanted
Barzillai’s sons to reap what their father had sown.

2:8-9. Shimei a Benjamite had not only cursed David but, more seriously,
had threatened David’s life (2 Sam. 16:11). Evidently David had reason to
believe that Shimei would again strike at his life. Solomon extended grace to
Shimei, but later the Benjamite proved faithless and, like Adonijah, sealed
his own doom (1 Kings 2:36-46).

4. DAVID’S DEATH (2:10-12)

2:10. The picturesque phrase rested with his fathers beautifully describes
David’s death and suggests that his activity did not cease forever. Indeed, the
bodies of all believers who die simply “rest” until they are resurrected to live
with God and serve Him eternally. The City of David (cf. 3:1; 8:1; 9:24;
11:27; 15:8, 24; 22:50) is Jerusalem which David captured from the
Jebusites and made his capital. In his day Jerusalem was quite small and
occupied a peninsula of high ground bounded on the east, south, and west by
valleys. Solomon enlarged the city to the north later and other kings
expanded it even farther.

2:11-12. David reigned 40 years over Israel (1011-971 sc. ). For 7 years
his capital was Hebron until he moved to Jerusalem from which he ruled
for 33 years. He was about 70 years old when he died F Sam. 5:4). David is
remarkable in many respects: he was a warrior, poet, musician, military
genius, administrator, and man of God. He experienced outstanding success
and crushing failure. He extended the borders and influence of his nation
greatly.



He was greatly loved and greatly hated during his lifetime. But perhaps his
most significant characteristic was his heart for God. His son Solomon
succeeded him and enjoyed a reign of peace.

B. The earlier years of Solomon’s reign (2:13-4:34)
The wisdom for which Solomon became famous can be seen clearly in this

section of Scripture. Solomon’s wise decisions at the beginning of his reign
resulted in 40 years (971-931) of peace and prosperity for Israel.

1. SOLOMON’S PURGES (2:13-46)
To lay a firm foundation for his reign Solomon had to deal with his and his

father’s enemies.

a. Adonijah’s execution (2:13-25)

2:13-14. Adonijah had not abandoned his hope of becoming king (cf. 1:5).
But to take the throne he would have to dispose of Solomon. The plot that he
conceived was clever. He began his maneuvering by approaching
Bathsheba, the queen mother (but not his own mother, who was Haggith;
cf. 2 Sam. 3:4), through whom he hoped to receive a favorable decision from
Solomon. In view of Adonijah’s previous plotting Bathsheba initially
expressed caution. But he convinced her that his intentions were peaceful;
superficially they were, but ultimately they were not. He persuaded
Bathsheba to listen to what he had to say.

2:15-16. Adonijah may have honestly believed that all Israel looked to
him as their king, but this hardly seems to have been the case; Adonijah’s
wishful dreaming had convinced him of this. The throne had never been his.
His saying that the present state of events had come ... from the LORD
seems to have been a pious ploy designed to convince Bathsheba that he had
accepted Solomon’s anointing as God’s will and had submitted to it. There is
no evidence that Adonijah was ever sincerely interested in what the Lord
wanted. But there is much evidence that he was interested in what Adonijah
wanted! His pious profession along with his apparent acquiescence to
Solomon’s anointing persuaded Bathsheba that Adonijah had no lingering



aspirations to become king. So she gave him permission to proceed with his
proposal.

2:17-18. Bathsheba apparently interpreted Adonijah’s request for Abishag
(cf. 1:3-4) as simply the desire of a handsome young man for the hand of a
beautiful young woman. Bathsheba’s excitement for this seemingly innocent
love affair moved her to agree to present his request to the king. She
probably relished the thought of having a part as a matchmaker.

2:19-21. Solomon respectfully greeted his mother by standing up to meet
her and bowing to her when she entered the throne room. He gave her the
seat of honor at his right hand so she could converse comfortably with him.
She had only one small request; at least she perceived it as small. Assuming
it was a small request, Solomon agreed to grant it.

2:22-25. However, he knew immediately that her proposal had far-reaching
consequences that would threaten his throne. So he refused to agree to it.
Abishag had become a member of King David’s harem. Even though David
never had sexual relations with her, Abishag’s presence in the harem entitled
her to part of David’s inheritance. In the people’s eyes she had been David’s
concubine. “Among the Israelites, just as with the ancient Persians (Herod.
iii. 68), taking possession of the harem of a deceased king was equivalent to
an establishment of the claim to the throne” (C.F. Keil, “The Books of the
Kings,” in Commentary on the Old Testament in Ten Volumes, 3:32).

Bathsheba may have thought that because Abishag was not really one of
David’s concubines this would be no problem. But Solomon in his wisdom
realized that the people would regard Abishag as a concubine and therefore
would interpret Adonijah’s marriage to her as a claim to the throne. Also
since Adonijah was older (v. 22) than Solomon (cf. 2 Sam. 3:4 with 2 Sam.
5:13-14) the people would assume that he had more right to be king than
Solomon. The people generally did not recognize that God’s purposes in
election frequently violated the natural order of primogeniture. (For
example, God chose the younger brother in His selection of Abraham, Isaac,
Jacob, Joseph, and many others.) Solomon’s perception of Adonijah’s



wicked intent led him to reply with much indignation to his mother. He had
not executed his brother for his attempted coup before David died; Selomon
had shown him mercy (1 Kings 1:52-53). But Adonijah was still plotting
against the Lord and His anointed. Solomon was not only just in having
Adonijah ... put to death, but he also acted as a good steward of the
kingdom that had been committed to him by God (as He promised). (On the
words As surely as the LORD lives see comments on 1:29.) Benaiah, the
captain of the guard, carried out the king’s order immediately.

b. Abiathar’s dismissal (2:26-27)

2:26-27. Abiathar, the priest who sided with Adonijah, could have been
justly executed by Solomon for conspiracy. But because Abiathar was a
priest of Yahweh who had carried the ark (served as high priest) during
David’s lifetime and because he had faithfully shared all of David’s
hardships, Solomon merely removed him from his office and restricted him
to his hometown of Anathoth three miles northeast of Jerusalem. (Centuries
later Jeremiah was born in Anathoth, Jer. 1:1.)

The author of 1 and 2 Kings noted that this act of Solomon fulfilled God’s
prophecy that Eli’s line of priests, of which Abiathar was a member (see the
chart “The Ancestry of Zadok and Abiathar,” near 2 Sam. 8:15-18), would
be cut off (1 Sam. 2:30-35). In this brief statement one of the 1 and 2 Kings’
author’s purposes can be seen clearly: to demonstrate the faithfulness of God
to His Word.

c. Joab’s execution (2:28-35)

2:28-30. The news that reached Joab was evidently what had befallen
Adonijah and Abiathar (vv. 23-27), his fellow conspirators. Joab had been
head of the army under David (2 Sam. 8:16). Now Joab, like Adonijah,
sought the protection of the horns of the brazen altar in the courtyard of
the tent (tabernacle) in Jerusalem (cf. 1 Kings 1:50). This was a place of
refuge for those whose lives were in danger. The Mosaic Law provided
refuge there for all but murderers (Ex. 21:13-14).



Why did Joab seek refuge there since he was a murderer? Perhaps he
thought that Solomon was after him only because of his part in Adonijah’s
attempted coup and that the king did not know of or care about his
murdering Abner and Amasa. But it was for all these sins that Solomon
sought Joab. Solomon probably did not want to defile the tabernacle by
shedding human blood there so he told Benaiah to order Joab to come out.
But the commander refused. Joab would not let go of the altar’s horns.
Solomon ordered that he be treated like the murderer he was and struck
down on the spot.

2:31-33. For his murders Joab was executed without mercy. As long as
Joab remained alive, David’s house (dynasty) bore some responsibility for
Joab’s action since he had murdered Abner and Amasa (cf. 2 Sam. 3:22-30;
20:8-10) in connection with his official duties. Solomon (like David before
him, 1 Kings 2:5-6) wanted to remove any obstacle to God’s blessing on his
reign and to identify Joab’s guilt with his own house alone. 2:34-35.
Benaiah, head of the royal bodyguard, returned to the tabernacle and carried
out the king’s order. Joab did not die in total disgrace, however, for he was
buried on his own land in the desert. This was possibly the wilderness of
Judea east of Bethlehem. To be buried in one’s own land was an honor
bestowed on Joab for his long service to David.

Solomon replaced Joab with Benaiah, promoting him to head of the army.
Zadok the priest filled the place left by Abiathar (cf. v. 27).

d. Shimei’s execution (2:36-46)
2:36-38. Shimei must have been a dangerous man. He was treated as such

by both David and Solomon, though what is recorded of him here seems on
the surface to be of minor importance. When David fled Jerusalem, being
pursued by Absalom, Shimei verbally and physically attacked David and his
officials. David’s men recognized the danger Shimei posed for the king and
asked David’s permission to kill him then and there (2 Sam. 16:5-13).

But David did not allow this. He did not pardon Shimei’s traitorous



actions, but postponed Shimei’s execution probably because of all that he
was facing at the moment in view of Absalom’s rebellion. Shimei was from
the same clan as Saul’s family (2 Sam. 16:5).

Solomon summoned Shimei and passed judgment on him: he was
restricted to living in Jerusalem; the city would be his prison. In particular
Shimei was not to cross the Kidron Valley just east of Jerusalem. If Shimei
crossed the Kidron he would probably head home to stir up insurrection
among the Benjamites. Solomon told Shimei that he would be executed if he
disobeyed Solomon’s orders. Shimei understood his sentence, agreed to
abide by it, and did so for a long time (three years, 1 Kings 2:39).

2:39-40. After three years ... two of Shimei’s slaves ran off to Gath in
Philistia, about 30 miles southwest of Jerusalem. Shimei’s decision to leave
Jerusalem to pursue his slaves revealed his low view of Solomon’s authority.

2:41-46. Solomon then recognized that Shimei’s attitude had not changed.
Because Shimei had violated the terms of his sentence Solomon had every
right to execute the punishment he had graciously postponed. Like Adonijah,
Shimei had not changed. Solomon reviewed the terms of Shimei’s sentence
with him to justify his action (vv. 42-43). Solomon’s chief concern was the
security of David’s throne (v. 45); this apparently had been David’s concern
too with respect to Shimei.

As David had commanded (vv. 8-9), Solomon put Shimei to death. But
Solomon’s prior mercy in dealing with Shimei (vv. 36-37) absolved the king
from any charge of being vindictive or unfair.

In all Solomon’s dealings with his political enemies-men who conspired
against the will of God during David’s reign-the young king’s mercy and
wisdom stand out. Because of his wise handling of these threats to the throne
the kingdom was then firmly established in Solomon’s hands.

2. SOLOMON’S PERSONAL WISDOM (CHAP. 3)
The wisdom of Solomon, already evident in the record of his dealings with

his political enemies, is reeemphasized in chapter 3.



a. Solomon’s attitudes (3:1-3)
The king’s attitudes toward his office and his God are set forth and account

for God’s blessing.

3:1. This note by the author may be out of chronological sequence with the
other events of Solomon’s life. It is added here as an important historical fact
and a portent of things to come. Solomon made a peace treaty with
Pharaoh king of Egypt (probably Siamon of the 21st dynasty) and sealed it
by marrying his daughter. The motivation for this marriage was obviously
political. Solomon was not as careful about marrying non-Israelites as he
should have been. But this union did result in peace with Israel’s neighbor to
the southwest who was weak during Solomon’s reign. Solomon housed this
bride in Jerusalem. After he finished several building projects including his
palace ... the temple, and other buildings (cf. 7:2-7), he prepared a special
house (a palace) for her (cf. 7:8).

3:2-3. During the period of the Judges the Israelites adopted the Canaanite
custom of offering sacrifices at ... high places. These were on hilltops and
other elevations. The pagan Canaanites felt that the closer they got to heaven
the more likely was the possibility that their prayers and offerings would
reach their gods. Offering sacrifices at places other than the tabernacle was
prohibited in the Law (Lev. 17:3-4). Nevertheless this practice was
commonly observed in Israel at this time, even by Solomon. The temple
refers to Solomon’s temple, not the tabernacle. In general, Solomon was
careful to follow in David’s godly footsteps thus demonstrating his love for
Yahweh.

b. Solomon’s prayer for wisdom (3:4-15)
3:4-5. The most important (popular or largest) high place was at Gibeon

about five miles north of Jerusalem in the territory of Benjamin. There
Solomon made a great sacrifice to the Lord. Evidently that very night the
LORD revealed Himself to the king. . . . in a dream. Such revelations were
not uncommon in ancient Israel (cf. Gen. 28:10-15; 37:5-7; etc.). God
invited Solomon to ask for whatever he wanted. There seems to be a cause-



and-effect relationship between Solomon’s loving generosity in making his
offering to the Lord and God’s loving generosity in making him this offer.

3:6-9. Solomon recognized that God’s kindness to David was due to his
father’s faithfulness to God which manifested itself in righteous actions and
upright attitudes of heart. The king also acknowledged his own immaturity
and need for God’s wisdom. Solomon was about 20 years old when he took
the throne.

In calling himself a child, he was admitting his inexperience (cf. 1 Chron.
22:5; 29:1). Solomon was concerned that he would be able to function
effectively as the vice-regent of Yahweh. His responsibility as the leader and
judge of God’s people weighed heavily on him. So he requested a
discerning heart (lit., “a hearing heart”) tuned to the voice of God so he
could lead Israel as God would want the nation to be led. He acknowledged
his dependence on God by referring to himself as God’s servant (1 Kings
3:7-8).

3:10-14. Solomon placed the good of God’s people above his personal
peace or prosperity and above any desire to become a powerful and popular
king. His values were in the right place from God’s perspective. Therefore
God promised to give him what he requested. He would possess a wise ...
heart (v. 12) and be able to discern and render fair judgments (v. 11):-6ince
Solomon sought what was most important God also promised to give him
what was of secondary importance, riches and honor, to further enable him
to govern God’s people effectively. Solomon was to be the richest and most
honored king of his day. If Solomon remained faithful to pursue the will of
God, obeying the Law of Moses, God promised he would also live a long
life. 3:15. As is often the case, a blessing from God drew the person blessed
into a closer relationship with Himself. Inspired by this revelation Solomon
turned from the high place and proceeded to the divinely appointed place of
worship, the tabernacle. He did not enter the most holy place; only the high
priest could enter there once a year (Lev. 16). But the king stood before the
ark of the LORD’s covenant, outside the tabernacle facing toward the ark.



Burnt offerings expressed the complete dedication of oneself to God and
fellowship offerings symbolized the fellowship people can enjoy with God
and with others through God’s grace. Solomon’s feast expressed his joy and
gratitude to the members of his court.

c. Solomon’s demonstration of wisdom (3:16-28)

This incident was undoubtedly included at this point to show that God had
indeed given Solomon the wisdom He promised (cf. v. 12). Significantly the
essence of wisdom is revealed in Solomon’s handling of this difficult case.
The king had insight into basic human nature (in this case, maternal
instincts) that enabled him to understand why people behave as they do and
how they will respond in various situations. The opposite of this ability is
seen in simply judging people’s superficial words and actions.

3:16-23. Two prostitutes living in the same house each had a baby three
days apart. One of the boy babies died during the night and his mother
exchanged the dead child for the living child. In the morning when the other
woman discovered that the dead son was not hers, the guilty mother refused
to admit her wrongdoing. Unable to settle their dispute they appeared before
the king, each one claiming the living infant was hers.

3:24-27. Solomon ordered that the baby be cut ... in two. As he had
anticipated, the child’s mother, not wanting it killed, volunteered to let the
other woman have the baby, rather than have it killed. When the other
woman argued that the baby should be cut ... in two, it was evident that she,
having no compassion for the child, was not the living son’s mother.

3:28. Solomon’s wisdom in this case became known throughout his
kingdom so that he was admired as a wise administrator of justice.

3. SOLOMON’S POLITICAL ADMINISTRATION (CHAP. 4)
This chapter reflects the wisdom God gave Solomon (cf. 3:12) as
manifested in his administrative leadership of Israel.

a. Solomon’s chief officials (4:1-6)
4:1-3. Delegation of authority is a mark of wisdom. Solomon appointed 11



chief officials over his government. Three men are called priests: Azariah
(v. 2), Zadok, and Abiathar (v. 4). Azariah, a son of Zadok, was Zadok’s
grandson (cf. 1 Chron. 6:8-9). “Son” often means descendant. Elihoreph
and Ahijah were secretaries or scribes. This was an important office; the
scribes prepared royal edicts affecting trade, commerce, and military
alliances and kept official records. Jehoshaphat was the recorder who
maintained the records of all important daily affairs in the kingdom.
Jehoshaphat had also served in this capacity under David (2 Sam. 8:16;
20:24).

4:4. Benaiah was commander in chief of the whole army. Zadok and
Abiathar had served as co-high priests under David (2 Sam. 15:35). But
Abiathar had sided with Adonijah in the attempted coup so the priest was
dismissed by Solomon (1 Kings 2:20-27). Zadok continued as high priest
(2:35). Abiathar is listed here as one of Solomon’s officials because even
though he was fired from being high priest he retained the title and honor
after he was deposed. Perhaps Azariah (4:2) and Zadok (v. 4) then served
together as Abiathar and Zadok had done previously.
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4:5-6. Two men are listed as sons of Nathan. They may have been the
sons of one man or the sons of different Nathans. Azariah (not the Azariah
in v. 2) was in charge of the 12 district officers named in verses 8-19.
Zabud was of the priestly line and served as the king’s personal adviser.
Ahishar was in charge of the palace, perhaps overseeing the servants and
other workers there, and Adoniram (cf. 5:14) supervised the forced labor,
non-Israelites living in Israel who were conscripted to work for the king (cf.
5:13-14; 9:15, 21; 2 Chron. 2:2; 8:8).

b. Solomon’s district governors (4:7-19)
4:7-19. Solomon made each of his 12 district governors responsible to

supply provisions for the royal household (and for his thousands of horses,
v. 28), one governor for each month. These provisions were huge (cf. vv.
22-28). This work doubtless kept these men busy. Interestingly two of the
governors were sons-in-law of Solomon (vv. 11, 15). All 12 of them are
mentioned only here in the Bible except for Ahimaaz, who possibly was a
son of Zadok the priest (cf. 2 Sam. 15:27). On the boundaries of the districts
see the map “Solomon’s 12 Districts and Surrounding Nations.” Judah, not
included, was perhaps exempted by Solomon from the levy requirement.

c. Solomon’s prosperity (4:20-28)
4:20. Solomon’s kingdom was unified, secure, strong, and prosperous,

with a large population. (On Judah and Israel see comments on 1:35.) The
people became as numerous as the sand on the seashore.

The Israelites had enough to eat and drink, and they were happy, enjoying
the basic comforts of life (cf. 4:25).

4:21. Solomon’s domain stretched from the Euphrates River (cf. v. 24) on
the east and north to the land of the Philistines on the west and Egypt to
the southwest. This does not mean that the Abrahamic Covenant was
fulfilled in Solomon’s day (Gen. 15:18-20), for not all this territory was
incorporated into the geographic boundaries of Israel; many of the subjected
kingdoms retained their identity and territory but paid taxes (tribute) to



Solomon. Israel’s own geographic limits were “from Dan to Beersheba” (1
Kings 4:25).

4:22-25. The ability of the nation to provide Solomon’s daily provisions
(cf. v. 7) testifies to its prosperity (vv. 22-23). Those provisions included 30
cors (ca. 185 bushels; cf. NIV marg.) of fine flour ... 60 cors (ca. 375
bushels; cf. NIV marg.) of meal, 30 head of cattle ... 100 sheep and goats,
and wild meat (deer, gazelles, roebucks) and fowl. These provisions were
made possible by the great geographical extent of the kingdom-from the
town of Tiphsah in the north (on the bank of the Euphrates) to Gaza in the
south (cf. v. 21). Each man living under his own vine and fig tree (v. 25)
is a figurative expression for peace and prosperity (cf. Micah 4:4; Zech.
3:10). The vine and fig tree were both symbols of the nation Israel and
pictured the Promised Land’s agricultural abundance.

4:26-28. Solomon’s numerous horses (12,000; cf. 2 Chron. 1:14) and
many chariots (1,400 according to 2 Chron. 1:14) were kept in several
locations (called “chariot cities” in 2 Chron. 9:25; cf. 1 Kings 9:19). Though
the Hebrew here has 40,000 stalls (cf. NIV marg.), this was probably the
error of a copyist in transcribing the text which read 4,000, the number in 2
Chronicles 9:25. The horses and chariots, used for national defense, served
as a strong deterrent to potential foreign aggressors. Barley and straw for
all Solomon’s horses was supplied daily by the district governors.

d. Solomon’s skill (4:29-34)

4:29. This additional information about Solomon’s wisdom demonstrates
God’s faithfulness in blessing the king as He had promised (cf. 3:12; 5:12).
Wisdom is the ability to live life successfully. While Solomon possessed this
ability he did not always apply it to his own life. Thus the wisest man who
ever lived (i.e., with the greatest wisdom) did not live as wisely as many
others who preceded and followed him. Having insight into life does not
guarantee that one will choose to do what is right. Solomon’s great insight
was his ability to see the core of issues (e.g., 3:16-27). His understanding



was vast; today he would be described as a man of encyclopedic knowledge.

4:30-31. His wisdom exceeded that of all the men of the East (cf. Job
1:3) and all the wisdom of people in Egypt, both areas known for their
wisdom. He was also superior to other men renowned for their wisdom,
including Ethan the Ezrahite (whose name appears in the title to Ps. 89,
which suggests that he wrote that psalm), Heman (both Ethan and Heman
were musicians; cf. 1 Chron. 15:19), Calcol, and Darda. The last three of
these four were the sons of Mahol, but in 1 Chronicles 2:6 they, along with
Ethan and Zimri, are said to be “sons [descendants] of Zerah.” Apparently
Mahol was the father of the four (Ethan, Heman, Calcol, and Darda) and
Zimri (whose father was Zerah) was an ancestor several generations earlier
(cf. comments on 1 Chron. 2:6).

4:32-34. Several hundred of Solomon’s 3,000 proverbs have been
preserved in the Book of Proverbs as well as a few in Ecclesiastes. One of
his 1,005 songs is the Song of Songs. Solomon’s literary output was
extremely prolific. He became an authority in botany and zoology too. The
statement in verse 34 is a hyperbole (an overstatement to make a point);
obviously not every nation on earth sent a representative to visit Solomon.
The point is that many important visitors from faraway places visited
Solomon who received them openly at his court. He was recognized as the
wisest man of his day as God had promised he would be.

C. Solomon’s temple and palace (chaps. 5-8)

The author of 1 and 2 Kings was as interested in Solomon’s temple as he
was in Solomon himself. The provisions the king made for the spiritual
strength of his nation were his outstanding contribution to Israel.

1. BUILDING PREPARATIONS (CHAP. 5)
a. Solomon’s request of Hiram (5:1-6)

5:1. Tyre was an important port city on the Mediterranean Sea north of
Israel. It was one of the chief cities of Phoenicia, one of Israel’s friendly
neighboring kingdoms. Hiram, king of Tyre, had been an ally and friend of



King David and had supplied materials and laborers to build David’s palace
(2 Sam. 5:11). Hiram sent his envoys to Selomon to pay his respects to the
new king, the son of his friend.

5:2-5. David had shared with his friend Hiram his desires to build a
temple. But because of the wars ... David had to fight, he was not allowed
to construct it. Now ... peace prevailed (cf. 4:24-25) and construction could
begin. Solomon’s assurance of peace would have encouraged Hiram to
cooperate with his plans. His intention was to build the temple God Himself
had approved.

5:6. Solomon called on Hiram to give orders that his subjects provide
materials and craftsmen for the project. This may have been done with the
authority of a superior but, more likely, Solomon made his words the request
of a friend. Cedars of Lebanon grew profusely on the western slopes of the
Lebanon Mountains east of Tyre, though few remain today. They were very
old trees with hard, beautiful wood that was excellent for construction since
it was not readily subject to decay or insect infestation. Solomon offered to
supply workers to assist Hiram’s men in felling the trees and to pay the
Sidonian laborers whatever Hiram considered a fair wage. The Sidonians
were indeed highly skilled in felling timber; doubtless Solomon’s
recognition of this ability impressed Hiram favorably. Sidon, another
Phoenician city, was north of Tyre. Apparently Hiram hired workers from
there.

b. Hiram’s treaty with Solomon (5:7-12)
5:7-9. Solomon’s suggestion met with an enthusiastic response. Hiram

had regard for Yahweh, perhaps as a result of his contacts with David.
Hiram perceived Solomon’s wisdom at once. Apparently Solomon’s total
message to Hiram (vv. 3-6) was not recorded by the author of 1 and 2 Kings
since Hiram agreed to provide pine as well as cedar ... logs. Hiram
suggested that the logs be transported to Solomon on rafts and offered to be
responsible for this. However, Hiram wanted something in return: food for



his royal household.

5:10-12. Solomon agreed to the arrangement and each year gave him
20,000 cors (ca. 125,000 bushels; cf. NIV marg.) of wheat and 20,000 baths
(ca. 115,000 gallons) of ... olive oil. Barley and wine were also included (2
Chron. 2:10). Obviously Hiram had a large household, which no doubt
included his courtiers as well as family members. Apparently wheat and
olive oil were not plentifully available in or near Tyre. Due to Solomon’s
wise initiative (the LORD gave Solomon wisdom; cf. 1 Kings 3:12, 28;
4:29) this treaty arrangement continued for many years and contributed to
peaceful relations between the two kings.

c. Solomon’s conscription of laborers (5:13-18)
5:13-18. Solomon’s conscription touched the lives of many non-Israelite

(cf. 2 Chron. 8:7-8) males in Israel (183,300 are referred to here). The king
drafted them for temporary government service which they worked into their
schedules along with their private responsibilities. This method of
conscripting forced labor eventually proved exceedingly distasteful to the
Israelites, perhaps because of the way it was administered (cf. 1 Kings
12:18). The 3,300 foremen plus an additional 550 (9:23) equal 3,850 (cf. the
3,600 foremen in 2 Chron. 2:18 plus 250 in 2 Chron. 8:10).

Working under Adoniram (cf. 1 Kings 4:6), the carriers transported
materials from place to place and the stonecutters cut massive limestone
blocks out of the quarry in the hills north of Jerusalem. The men of Gebal
(modern Byblos, 13 miles north of Beirut, and 60 miles north of Tyre) made
a significant contribution by preparing timber and stone along with
Solomon’s and Hiram’s craftsmen.

2. TEMPLE CONSTRUCTION (CHAP. 6)
a. The dimensions of the structure (6:1-10)

6:1. This verse is one of the most important in the Old Testament
chronologically because it enables one to fix certain dates in Israel’s history.
The dates of Solomon’s reign have been quite definitely established through



references in ancient writings. They were 971-931 s.c. According to this
verse, in the fourth year of his reign Solomon began to build the temple.
That was in 966 e.c. The Exodus took place 480 years earlier (1446 ec. ). The
month Ziv is April-May (see the chart “Calendar in Israel,” near Ex. 12:2).
Interestingly the rebuilding of the temple, 430 years later under Zerubbabel
(536), also began in the second month (Ezra 3:8).

6:2-3. A cubit was about 18 inches. So the temple was 90 feet long, 30
feet wide, and 45 feet high. It was not large; it had only 2,700 square feet of
floor space. But it was strikingly beautiful in appearance because of its white
limestone, cedar, and gold exterior. It had a large open front porch (portico)
that added 15 more feet to its length.

6:4-6. The narrow clerestory windows were evidently high on the walls
above the three stories of side rooms that surrounded the temple on two or
three sides. The temple’s main hall and the inner sanctuary were the holy
place and the most holy place, respectively. The structure around the
building was built against the outer sides and perhaps the back of the
temple. This structure was probably about 25-30 feet high and was divided
into three stories of side rooms each of which was 7V2 feet high on the
inside. These rooms were used by the priests for storage and service. The
rooms were smallest (7%’ wide) on the first floor which also contained
hallways and stairways (cf. v. 8), larger on the second floor (9’ wide) with
some space also given to halls and stairs, and largest on the third floor (10%’
wide). The offset ledges were apparently the supports for the upper floor
which were built into the walls of this surrounding structure. The
measurements are probably inside dimensions.

6:7. Apparently Solomon felt that the noise of construction was not
appropriate for this temple in view of its purpose. So he had all the building
parts cut and fitted at the quarry so that they could be assembled quietly on
the site.

6:8-10. The temple faced east, but the entrance to the surrounding structure
(v. 5) was on the south. The side rooms on all floors were connected by



internal staircases and passageways. Though no beams of this side structure
were “inserted into the temple walls” (v. 6), the inner walls of the side rooms
were attached to the temple by cedar beams (v. 10).

b. The Lord’s promise to bless Solomon’s obedience (6:11-13)
6:11-13. During the temple construction God reaffirmed to Solomeon ...

the promise He had previously made to David. “The promise” given David
to which God referred (v. 12) was that He would “establish the throne of
[David’s] kingdom forever” (2 Sam. 7:13). God would do this through
Solomon if Solomon would ebey Him (1 Kings 6:12). Later Solomon’s
disobedience resulted in God’s removing part of the nation from the control
of his son Rehoboam. God also promised that if Solomon obeyed the Lord
his nation would enjoy God’s fellowship and protection. Israel experienced
this only partially because of Solomon’s later apostasy.



‘uiepaoun ale aoe|d Ajoy 8y} ul 92uBsSald Buy} JO

peaiq au) 10} se|qe) uapjob pue spuejsdwe|
au} Jo azis pue suonisod 10exa ay|

810N

SNISVS HLIM SONV.LS
¥ ¥ 1 T 1 T T 1 L T T T
' 1+ 1 . 1 sSwmooMzals 1 1 I 1 |
1 1 1 1 | 1 ' | | 1 | 1 y )
NIIVE —J 33 Cc3cCc.3
! ”  E—
HYTid O OCOoOCOCa .
30V1d ATOH — Ll
ISNIONI
IZNO VIS, eV
HvAIv 3zNond Vs, 3zNoua 3JON3S3U IHL 40 _ :qmi_ |
QvauE 3IHL ¥O4 S318vL
(-zvoa.) e [ s Y s J e [ |
HYTId SONVISANY 3OV1d ATOH LSON |- -
=y e Y
1 1 I T 1 T T T T T T T - |_
i 1 1 1 | swood3zals i i |
1 ] 1 1 I 4 2 3 1 1 1 g 1
QHVALHNOD HINNI D D D D D
SNISYE HLIM SONVLS
QHVALHNOD HALNO

37dN31L S.NOWOTOS 40 NV1d




c. The completion of construction (6:14-36)
6:14-18. The entire interior of the temple was covered with cedar

boards (on the walls) and with pine boards (on the floor), all overlaid with
gold (vv. 22, 30). The main hall (cf. v. 5) in front of the inner sanctuary
(the most holy place) was the holy place. The main hall was 60 feet long,
twice the length of the most holy place. (See the sketch “Plan of Solomon’s
Temple.”) The interior was decorated with carved gourds and flowers.

6:19-22. Inside the most holy place (a 30-foot cube, all overlaid ... with ...
gold) was the ark of the covenant. The altar of cedar was the altar of
incense located in the holy place. Solomon’s incense altar was made of cedar
and overlaid with gold; it was also called “the golden altar” (7:48). Gold
chains were hung in the holy place across the doors that led into the most
holy place. First Kings 6:22a recapitulates part of what was stated in verses
14-21. The altar (v. 22) is the incense altar located in the holy place.

6:23-28. The cherubim were sculptured angels, carved from olive wood.
Their wings were spread out so that side by side they extended 30 feet
(from the north to the south walls of the most holy place; cf. 2 Chron. 3:13).
Gold covered the cherubim too.

6:29-35. The walls of the inner and outer rooms, the most holy place
and the holy place, respectively, were decorated with carved cherubim,
palm trees, and open flowers. The olive wood doors leading from the holy
place were framed with five-sided jambs (frames). Some commentators
believe they were sliding doors. The doors leading from the porch into the
main hall (the holy place) were made of pine (v. 34). They hung on four-
sided jambs and were bifold (each having two leaves hinged together that
folded open against each other and turned on sockets or pivot points). All
the doors were decorated like the walls (vv. 32, 35; cf. v. 29).

6:36. The inner courtyard was an open plaza surrounding the temple.
There was also an outer courtyard not mentioned here (cf. 2 Chron. 4:9),
which was somewhat lower in elevation than the inner courtyard (cf. “upper
courtyard” in Jer. 36:10). This inner courtyard (also called the “courtyard of



the priests,” 2 Chron. 4:9) was separated from the outer (great) court by the
wall described here. This wall consisted of three courses (rows) of dressed
(cut) stone (limestone) and one course (row) of cedar beams. (The outer
courtyard was also surrounded by a wall.) The size of the inner courtyard is
not given, but if the dimensions of the courtyards of the temple are
proportionate to those of the tabernacle courtyard, as the dimensions of the
temple and tabernacle structures are, the inner courtyard was about 150 feet
wide and 400 feet long.

d. The time spent in construction (6:37-38)

6:37-38. Seven years were spent building the temple, from the 4th year
of Solomon’s reign (966 e.c. ; cf. comments on 6:1) to his 11th year (959 s.c.
). More precisely, this was seven and one-half years. Ziv is April-May and
Bul, the eighth month, is October-November.

3. SOLOMON’S PALACE (7:1-12)

7:1-6. The description of Solomon’s palace in verses 1-12 raises a
question as to whether one building or several were constructed. Probably
one palace complex was built that contained several separate but
interconnected buildings. The arrangement harmonizes with the style of
other large oriental mansions and palaces.

The palace took longer to build than the temple (13 years compared with
7Y4; cf. 6:37-38) because it was larger. The Palace of the Forest of
Lebanon (cf. 10:17, 21; Isa. 22:8) was probably given its name because of
the extensive use of Lebanese cedar throughout (cf. 1 Kings 7:2-3); it was
located not in Lebanon but in Jerusalem. It measured 150 feet by 75 feet and
was 45 feet high. The floor space was 11,250 square feet, more than four
times the 2,700 square feet of the temple floor (cf. 6:2).

The palace evidently served as an armory (10:17; cf. Isa. 22:8). Apparently
next to it was a pillared colonnade (a covered walkway surrounding a patio)
that had a front portico (porch) with a roof and supporting pillars.

7:7-11. Solomon’s throne hall, the Hall of Justice, was attached to the



Palace of the Forest of L.ebanon, as were his own residence (v. 8a) and a
separate residence (palace) for Pharaoh’s daughter, whom he had
martried (v. 8b), all of harmonious design. A great courtyard (v. 9) united
all these buildings into one palace complex. The structures were all built of
stone (except the roofs) and they rested on stone foundations. Each stone
was cut to size ... with a saw. Palestinian limestone can be cut with a saw
when freshly quarried, but hardens when exposed to the elements.

7:12. The great palace courtyard was protected by a wall similar in
design to that around the inner courtyard of the temple (cf. 6:36). The
palace was probably built close to (perhaps south of) the temple, though
none of its remains have been found by archeologists.

4. THE TEMPLE FURNISHINGS (7:13-51)
a. The work of Huram (7:13-47)

7:13-14. Huram (a variant spelling of the Heb. Hiram) should not be
confused with Hiram, the king of Tyre (5:1). Huram was a skilled craftsman,
also from Tyre . . . whose mother was an Israelite widow from ... Naphtali,
and whose father was a Phoenician of Tyre. According to 2 Chronicles
2:14 Huram’s mother was from Dan. Perhaps Dan was the tribe into which
she was born and Naphtali was her residence, or vice versa. Huram’s special
talent was working with bronze (a copper alloy).

7:15-22. Huram cast two huge bronze pillars, each 27 feet high and 18
feet in circumference. With their capitals the pillars were over 34 feet high.
(On the alleged discrepancy between verse 15 and 2 Chron. 3:15, see
comments there.) Much detail is given in 1 Kings 7:17-20, 22 (cf. comments
on 2 Chron. 3:16) to demonstrate the beauty and intricacy of these free-
standing monuments.

The pillars were erected on either side of the temple portico (the roofless
front porch). Jakin, the name of the south pillar, means “He [Yahweh]
establishes,” and Boaz, the name of the north pillar, means “In Him
[Yahweh] is strength.” These stood as a testimony to God’s security and



strength available to the nation as she obeyed Him.

7:23-26. The Sea corresponded to the !aver of the tabernacle. It too was
gigantic in size: 15 feet across its circular rim and 7%2 feet high. On the
three-to-one ratio of the circumference (45’) to the diameter (15”) compared
with the geometric m (pi), see comments on 2 Chronicles 4:2. The “Sea”
looked like a huge basin resting on the backs of the 12 sculptured bulls that
supported it, and it could contain 2,000 baths (ca. 11,500 gallons; cf. NIV
marg.) of water. This basin served as a reservoir for the temple courtyard.
Second Chronicles 4:5 includes the statement that the 'aver “held 3,000
baths” (ca. 17,500 gallons). Perhaps this was its total capacity but it actually
contained 2,000 baths.

7:27-40a. The 10 bronze movable stands were evidently used for
butchering sacrificial animals. Each was six feet square and five and one-
half feet high at its highest point. On the surface of each stand was a basin
(v. 38) that held about 230 gallons (40 baths) of water. Apparently another
basin (v. 30) drained into a circular frame (perhaps a tank) below through
an opening. Each stand had decorated panels on each side, and four
bronze wheels. These 10 ... identical work tables could be wheeled around
the inner courtyard (though with difficulty) as needed. Five were stationed
on the south side of the temple and five on the north.

7:40b-47. This summary of Huram’s handiwork excludes the bronze altar
which he also fashioned (2 Chron. 4:1). Recording the crafting of these
furnishings in so much detail emphasizes the magnificent beauty, symmetry,
and glory of the temple. The bronze objects were cast in clay molds in the
... Jordan Valley between Succoth and Zarethan, about 35 miles north of
the Dead Sea and east of the Jordan River. Bronze was so abundant that it
was not even weighed.

b. The furniture and accessories (7:48-50)
7:48-50. Bronze was used for the furnishings outside the temple (vv. 40-

45), but the furniture on the inside was made of gold. The golden altar was



the altar of incense. The table for the bread of the Presence (“showbread,”
KJV) was possibly one larger table with nine others with it, which, though
not mentioned here, are mentioned in 2 Chronicles 4:8 (“10 tables”) and 2
Chronicles 4:19 (“tables”). Whereas the tabernacle had one lampstand, the
temple had 10 lampstands in the holy place (the main hall). Other items
were all of gold as well, including even the door sockets.

c. The furnishings dedicated by David (7:51)

7:51. To all these items were added the furnishings King David had
prepared and dedicated for temple service (2 Sam. 8:11; 1 Chron. 22:14;
29:1-9). The treasuries of the LORD’s temple were probably the rooms of
the temple in the surrounding “structure” (1 Kings 6:5-6).

5. THE TEMPLE DEDICATION (CHAP. 8)
a. The placing of the ark (8:1-11)

8:1-2. After all the new furnishings, utensils, and accessories had been
made and placed in position (chap. 6; 7:13-51), Solomon summoned the
people for the installation of the ark and the dedication of the temple. All
the heads of . . . tribes and ... families in Israel received special invitations.
The ceremony was scheduled for the festival in the month of Ethanim (the
Feast of Tabernacles in September-October [Lev. 23:33-36]; see the chart
“Calendar in Israel,” near Ex. 12:1). Formerly the ark had rested in the
tabernacle David pitched (2 Sam. 6:17) on Mount Zion, the southeast
portion of Jerusalem called the City of David (cf. 2 Sam. 5:7). (See the map
“Jerusalem in the Time of the Kings,” near 1 Kings 9:15.)

8:3-5. As God had prescribed, the ark was carried by the priests by
means of long poles that passed through rings on its sides. It must have been
a great day when the ark and the other furnishings of David’s tabernacle
were carried through the crowded streets of Jerusalem to their new home.
Apparently the tabernacle and its utensils were set aside. The only piece of
furniture installed in the temple that was not new was the ark. The temple
courtyard buzzed with busy priests sacrificing more animals than could be



counted as the people joyfully worshiped the LORD.

8:6-9. The priests put the ark in its place under the outstretched wings of
the golden cherubim in the most holy place. As God had commanded they
left the carrying poles in the rings (Ex. 25:15). When the doors into the
most holy place were open the poles .. . could be seen from the holy place
.. . but not from outside. The statement that the poles are still there today
suggests that this part of 1 Kings was written before the temple was
destroyed in 586 s.c. The two stone tablets of the Law placed in the ark by
Moses were still there. They served to remind Israel that the nation was still
under the blessings and responsibilities of the Mosaic Covenant. The pot of
manna and Aaron’s rod that budded, which had been preserved in the ark
(Heb. 9:4) for many years, were no longer there. They may have been
removed by the Philistines or some other enemy. Or perhaps the objects,
being in front of the tabernacle, not in the ark (cf. Ex. 16:33-34; Num.
17:10), were added to the ark sometime later than Solomon and then
eventually were lost.

8:10-11. The cloud that filled the temple was a visible representation of
the Lord’s glory. A similar manifestation took place when the tabernacle was
dedicated (Ex. 40:34-35).

b. Solomon’s address to the people (8:12-21)
8:12-14. Solomon explained to the people that God had said ... He would

dwell in the cloud over the temple. A cloud often symbolized God’s
presence (cf. Ex. 19:9; 34:5; Lev. 16:2; Deut. 4:11; 31:15). It was Solomon’s
intention that God should abide in the temple he had built as God had dwelt
within the tabernacle. Solomon had sought to reflect the magnificence of
Yahweh in the temple. Forever should be interpreted to mean “as long as
possible.” Turning from addressing the LORD, Solomon spoke to the
people standing reverently before him.

8:15-21. With His own hand means Himself (cf. v. 24). The promise
Solomon referred to was that God would place His Name in Jerusalem (cf.



comments on 2 Chron. 6:6). “Name” occurs in Solomon’s prayer 14 times (1
Kings 8:16-20, 29, 33, 35, 41-44 [twice in v. 43], 48). The temple was not to
be a “container” for God (v. 27) but a place for his Name to dwell (vv. 16-
17, 19-20), that is, a place where His presence and character would be
evident.

Solomon gave David the credit due him for purposing to build the temple
(vv. 17-18). Solomon explained that God had promised David that his son
would build the temple (cf. 2 Sam. 7:12-13). God had been faithful, and
Solomon glorified Him for it. The temple was primarily a place ... for the
ark, the throne of God on earth and the repository of God’s covenant
promises to His redeemed people. In this address Solomon demonstrated
humility and thankfulness.

c. Solomon’s prayer of dedication (8:22-53)
8:22-24. Solomon stood and then kneeled (v. 54) on a special bronze

platform that had been built in the temple courtyard for the dedication
service (2 Chron. 6:13). Solomon began his prayer with worship and praise
to God for His uniqueness and His faithfulness in keeping His promises.
Love translates h ese d , meaning loyal love (cf. 1 Kings 10:9).

The king then proceeded to petition God and to intercede for His people.
Nine requests may be noted in this prayer:

(1) God’s presence and protection. 8:25-30. Solomon called on God to
continue to be faithful to His promises to David (vv. 25-26; cf. 2:4) and to
continue to hear the prayers of His people (8:28-30; hear occurs five times
in these three verses). Of course no temple or even the heavens could
contain the omnipresent God (v. 27). Heaven itself is His dwelling place
(cf. vv. 39, 49; Ps. 11:4; Hab. 2:20). Yet in His majesty He is interested in
His people’s prayers.

(2) Forgiveness of trespasses. 8:31-32. Solomon asked God to judge
righteously in interpersonal disputes among the Israelites.

(3) Forgiveness of sins that had caused defeat in battle. 8:33-34. The king



asked the Lord to forgive His people when they confessed their sins that
caused defeat in combat.

(4) Forgiveness of sins that had brought on drought. 8:35-36. Solomon also
asked God to forgive His people if they confessed sins that resulted in rain
being withheld (cf. Lev. 26:18-19; Deut. 11:16-17; 28:23-24).

(5) Forgiveness of sins that had resulted in other calamities. 8:37-40.
Famine ... plague ... blight ... mildew, locusts ... grasshoppers, enemies,
disaster, and disease were all instruments God used to chasten His sinning
people. (See the chart “The Covenant Chastenings,” near Amos 4:6.) Again
the king asked God to forgive those who repented of sin that led to these
calamities. Solomon affirmed God’s knowledge of people’s motives
(hearts).

(6) Mercy for God-fearing foreigners. 8:41-43. Solomon interceded on
behalf of non-Israelites who would trust Yahweh and pray to Him. By
hearing them, God’s fame would spread worldwide.

(7) Victory in battle. 8:44-45. Solomon asked God to uphold His people
when they prayed to Him in times of physical distress in combat.

(8) Restoration after captivity. 8:46-51. The king seemed to have prophetic
insight into the fate of God’s people. They did indeed go into captivity
because of their sins against God; they called on Him for forgiveness, and
they experienced restoration to their land. Centuries later Daniel prayed
toward the land when he was in Babylon (Dan. 6:10).

(9) Attention to every prayer. 8:52-53. Solomon summarized his petitions
by calling on God to hear His people whenever they cry out in prayer.
These calamities were all listed in Deuteronomy as curses on Israel for her
breaking the covenant (Deut. 28:22, 25, 38, 42, 59; 31:17, 29; 32:24).

In this whole prayer (1 Kings 8:23-53) Solomon called on God, who had
been faithful to His promises in the past, to continue to be faithful and to
show mercy to His people (His chosen inheritance, vv. 36, 51, 53) in the
future. Confession and forsaking of sin would result in God’s hearing His
people’s prayers (“hear” occurs 13 times in this prayer, and in the first eight



of the nine petitions) and God’s forgiving them (“forgive” occurs 6 times).

d. Solomon’s blessing of the people (8:54-61)

8:54-55. Solomon ... had been kneeling in prayer with his hands spread
out toward heaven in a posture of supplication. Then he arose to pronounce
a benediction on the people.

8:56-61. God had given rest (peace) to His people and had kept all the
good promises He Had given through ... Moses. Solomon reminded the
people of this. Then he expressed his desire for three things: That the LORD
would be with Solomon’s generation as He had been with his forefathers,
that God would give His people the will to walk in all His ways, and that
the requests Solomon had made in his prayer would remain close to the heart
of God day by day. Solomon ultimately desired that all the peoples of the
earth (cf. v. 43) might know that Yahweh is the only true God (cf. 18:39).
In order for all this to take place Solomon reminded the people that they
must be fully committed to the LORD and obedient to His Word. Solomon
himself eventually failed to do this.

As the king finished speaking, “fire came down from heaven and
consumed the burnt offering and the sacrifices, and the glory of the LORD
filled the temple” (2 Chron. 7:1) as it had earlier filled the tabernacle (Ex.
40:34-35; Lev. 9:23-24).

e. Solomon’s sacrifices (8:62-66)
8:62-63. The number of animals sacrificed (22,000 cattle and 120,000

sheep and goats) seems incredibly large. But records of other sacrifices that
involved thousands of animals are extant. One must remember that
thousands of priests sacrificed on many auxiliary altars, and the celebration
lasted for two weeks.

8:64-66. The same day Solomon dedicated the temple he also
consecrated ... the courtyard in front of the temple with his offerings.
This dedication took place at the beginning of the festival of Tabernacles
which normally lasted one week, but was extended to two weeks on this



special occasion. The Feast of Tabernacles commemorated Israel’s years of
wandering in the wilderness (Lev. 23:33, 41-43). It was fitting that the
temple should be dedicated at this feast since that permanent sanctuary now
symbolized the end of Israel’s wanderings. People from as far away as Lebo
Hamath in northern Israel toward the Euphrates River and the Wadi of
Egypt (modern Wadi el-Arish) far to the south attended the festivities; all
Israel participated. The people returned home at the end of the feast joyful
and thankful to God for His goodness to. them.

D. The later years of Solomon’s reign (chaps. 9-11)
1. GOD’S COVENANT WITH SOLOMON (9:1-9)

9:1-3. As God had revealed Himself to Selomon ... at Gibeon (3:4-5), so
He did again, probably in Jerusalem. First, the LORD assured Solomon that
He had heard his prayer of dedication and that He would always abide in
the temple in a special sense. His people could always count on His eyes
resting on them and His heart compassionately responding to their needs as
Solomon had requested.

9:4-9. But the LORD also warned the king. If he would walk before God,
manifesting attitudes and actions that expressed obedience to the Lord’s
Word, God would provide an unceasing line of descendants for Solomon
who would always rule over Israel. But if Solomon or any of his
descendants did not follow the LORD faithfully, but instead turned aside to
worship and serve other gods, then the LORD would do two things:
remove Israel from her land and abandon the temple. The Davidic dynasty,
though interrupted for centuries starting with the Babylonian Captivity, will
be restored by the Messiah when He sits on David’s throne in the
Millennium (Ps. 89:30-37). This judgment would cause other peoples to
marvel at and ridicule Israel. Scoff (1 Kings 9:8) literally means “whistle in
amazement.” People would know that Israel fell because of her idolatry. Not
only did later kings lead Israel away from Yahweh to false gods, but also
Solomon himself did (11:4-8), and the nation was on the path toward exile (2



Kings 25:1-21).
2. SOLOMON’S ACHIEVEMENTS (9:10-28)
a. His gifts to Hiram (9:10-14)

9:10-14. Near the mid-point of Solomon’s reign (after 20 of his 40 years),
after he had finished building the temple (7 years, 6:38) and his palace
complex (13 years, 7:1), Solomon gave 20 villages in Galilee to his old
friend King Hiram ... of Tyre. Hiram had previously given Solomon cedar
and pine (cf. 5:10) and much gold as well. The amount of gold was 120
talents (9:14; ca. 9,000 pounds). But when Hiram visited the 20 towns ...
he was disappointed; they were apparently located near unproductive land.
Hiram called them the Land of Cabul (“Cabul” sounds like the Heb. for
“good-for-nothing™).
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b. His public works (9:15-19)

9:15. In addition to the temple (chap. 6) and his palace (7:1-12) Solomon
built supporting terraces (probably large level areas between hills made by
filling in land), and the wall of Jerusalem which he extended farther to the
north, more than doubling the size of the city. His wall surrounded the
temple and probably the palace which were built to the north of the old City
of David (see the map “Jerusalem in the Time of the Kings”). Hazor,
Meggido, and Gezer were fortress cities. Hazor, north of the Sea of
Kinnereth, guarded the northern part of the kingdom. Meggido protected the
Valley of Jezreel that stretched from west to east in the central sector of
Israel. And Gezer served as a site of defense in western Judah where it
discouraged potential southern and western aggressors from attacking Israel.
Israel was stronger and wealthier under Solomon than under any of its other
kings.

9:16-19. Gezer had previously been captured and burned by Egypt’s
king, its residents had been executed, and the town had been given by
Pharaoh as a part of his dowry for his daughter who had married Solomon.
Solomon then rebuilt and fortified Gezer. Lower Beth Boron (as well as
Upper Beth Horon) and Gezer were important defense towns for protection
against attacks from Israel’s southwest. Baalath stood near Gezer. Tadmor
(later named Palmyra) was located on a caravan route between Damascus
and the Euphrates River to Israel’s northeast.

Solomon’s store cities, scattered throughout Israel, were fortified towns in
which surplus food was stockpiled. The towns where he kept his chariots
and ... horses were ready to defend Israel against any invader. Solomon also
built up other towns throughout his kingdom for various other purposes.

c. His labor force (9:20-23)

9:20-23. Solomon used slave labor for his building projects. The
descendants of the conquered native tribes did the hardest manual labor.
(On the various population elements not conquered in the Conquest see
comments on 2 Chron. 8:7.) The Israelites served as soldiers and



supervisors. The labor force was obviously very large. (On the 550
supervisors along with the 3,300 foremen mentioned in 1 Kings 5:16, see
comments there.)

d. His house for Pharaoh’s daughter (9:24)
9:24. Solomon also built terraces by filling in land near the residence he

had built for Pharaoh’s daughter in his palace complex (cf. 7:8). She
moved there from her other residence in the City of David after the palace
was completed.

e. His annual offerings (9:25)

9:25. All the offerings mentioned were for worship (on the burnt
offerings cf. Lev. 1, and on the fellowship offerings cf. Lev. 3). The three
annual occasions were perhaps the Feast of Unleavened Bread, the Feast of
Harvest (also called Weeks and Pentecost), and the Feast of Tabernacles
(also called Ingathering) since these were the major feasts of Israel (cf. Ex.
23:14-16).

f. His navy (9:26-28)

9:26-28. Archeologists have discovered the remains of Ezion Geber at the
northern tip of the Gulf of Aqgaba. This site, on the east arm of the Red Sea,
gave Israel access to the east and south by water. Hiram’s Phoenician
sailors, who joined Solomon’s, were some of the most skillful of their day.
Ophir was probably in southwestern Arabia (cf. 10:11; Job 22:24; 28:16).
The vast amounts of gold brought in from expeditions to these lands helped
finance and decorate Solomon’s vast building projects. While 1 Kings 9:28
has 420 talents (ca. 16 tons, or 32,000 pounds), 2 Chronicles 8:18 has 450
(see comments on that verse).

3. SOLOMON’S GLORY (CHAP. 10)
a. The queen of Sheba’s visit (10:1-13)

This incident seems to have been included here to support the statements
made previously that Solomon’s reign was so glorious that rulers from all



over the world came to see his kingdom and observe his wisdom (4:34). Its
function is similar to the story of the two prostitutes (3:16-28) which also
illustrated Solomon’s wisdom. Interestingly both stories pertain to women,
though of different social strata.

10:1-5. Sheba is modern Yemen (not Ethiopia), in Arabia, about 1,200
miles from Jerusalem. Sheba may be the land of the Sabeans (cf. Job 1:15;
Ezek. 23:42; Joel 3:8). Solomon’s expeditions to the east by sea (cf. 1 Kings
9:26-28) would have brought him news of this prosperous and important
Arabian kingdom. The queen’s primary purpose in visiting Solomon seems
to have been to see if he was really as wise and wealthy as she had heard
(she came to test him). Such testing was a sport among ancient Near
Eastern monarchs. Probably the queen was interested in discussing trade
and perhaps defense arrangements as well. Her very great caravan reflected
her own prestige and also carried her money and expensive gifts for
Solomon. Visiting heads of state still commonly bring costly gifts to their
hosts. The queen was especially impressed with Solomon’s wisdom . . .
palace . . . food . . . officials ... servants, and burnt offerings to Yahweh.

10:6-9. Originally skeptical, the queen admitted that Solomon’s wisdom
and wealth ... far exceeded what she had been told. Though probably a
pagan, she was willing to credit the LORD with giving Israel a wise king in
whom He delighted.

10:10. The queen was quite wealthy herself. She gave Solomon 120
talents of gold (ca. 4% tons), great quantities of spices, and precious
stones (cf. v. 2).

10:11-12. These verses, which seem out of place here, may reflect a trade
arrangement that resulted from the queen’s visit. Ophir may have been close
to or a part of the queen’s kingdom of Sheba (cf. 9:28). Almugwood is
strong, beautiful (black outside, ruby red inside), and long-lasting. Solomon
used it in the temple steps (cf. 2 Chron. 9:11) as well as for the other
purposes mentioned here. 10:13. Solomon gave the queen gifts, all she
desired and asked for from him. She then began the long trip back home to



her people.

b. Solomon’s riches (10:14-29)
This section summarizes Solomon’s wealth.

10:14-15. The revenue of gold recorded as being received annually
(almost 25 tons, or 50,000 pounds) did not include what must have been vast
quantities required from trading with all the Arabian kings and taxes
brought in by the governors of Israel. God had told His kings not to
multiply gold (Deut. 17:17), but Solomon disobeyed.

10:16-17. The Palace of the Forest of Lebanon (cf. 7:2-5; 10:21) must
have served as an armory among other things. Each large ... shield was
made of 600 bekas (7%4 pounds) of gold and each small ... shield had three
minas (3% pounds) of gold. (In 2 Chron. 9:16 the small shields are said to
be made of 300 bekas of gold. But that is the same amount expressed in a
different unit of measure.) Evidently these 500 shields were intended for
parade use rather than for battle as gold is a soft metal.

10:18-22. Solomon’s throne ... overlaid with gold reflected the king’s
glory. The 12 lions, one on each end of the six steps to the throne, may have
been intended to represent the 12 tribes of Israel. The wealth of Solomon’s
kingdom could be seen in the abundance of gold which made silver of
comparatively little value even though it was a precious metal. Solomon’s
fleet of traders brought riches from distant lands. The apes and baboons
may have been pets in vogue at the time.

10:23-25. God’s promise to make Selomon the richest and wisest king of
his time was fulfilled. His wealth continued to increase as people (the whole
world is a hyperbole) who came to hear his wisdom brought him gold and
silver articles ... spices, and animals.

10:26-29. Chariots were the most effective and dreaded military machines
of that day. Their mobility and versatility gave Israel a great military
advantage and discouraged enemies from invading the wealthy nation.
Solomon’s chariot cities, some have suggested, were Gezer, Hazor, and



Megiddo. He purchased heorses ... from Egypt (or perhaps Musri, in Asia
Minor) and from Kue (probably Cilicia in modern-day Turkey). He bought
a chariot for 600 silver shekels (ca. 15 pounds) and a horse cost 150 silver
shekels (ca. 3% pounds). In exporting some of them to the Hittites and the
Arameans he presumably made a profit on them.

Though Solomon’s wealth enabled him to purchase large quantities of
horses and chariots, this practice was specifically prohibited in the Mosaic
Law (Deut. 17:16). The reason for this prohibition was that the Lord wanted
His people to depend on Him for their protection. The presence of strong
physical defenses in Israel turned the hearts of Solomon and the people away
from the Lord with a false sense of security. As is often the case, an
abundance of material benefits leads people to think they have no needs
when in reality their need for God never diminishes.

4. SOLOMON’S APOSTASY (CHAP. 11)
The internal weaknesses of Solomon’s reign which have been only hinted
at so far come into full view in this chapter.

a. His foreign wives (11:1-8)

11:1-8. Besides a king being forbidden by God to increase the number of
his horses (Deut. 17:16; cf. comments on 1 Kings 10:26-29), a king was also
forbidden by God to marry many wives “or his heart will be led astray”
(Deut. 17:17). This is precisely what happened to Selomon. His palace
apparently included a harem; He had 700 wives and 300 concubines.
Solomon’s pagan wives led him into idolatry just as God had warned (Ex.
23:31-33; 34:15-16; Deut. 7:1-4). Solomon did not abandon Yahweh but he
worshiped other gods as well. His heart was not fully devoted to the
LORD; he compromised his affections. Apparently he concluded that since
he was a great king he should live like the other great kings of the world
even though it meant disobeying God’s Word.

As Solomon grew older he got farther away from God (cf. 1 Kings 11:33).
Ashtoreth was a goddess of sex and fertility whose worship involved_



licentious rites and worship of the stars. She was a vile goddess (cf. 2 Kings
23:13). Molech worship involved human sacrifices, especially children,
which was strictly prohibited by the Law (Lev. 18:21; 20:1-5). Chemosh
worship was equally cruel and licentious. The hill east of Jerusalem on
which Solomon built ... high places may have been the Mount of Olives (cf.
2 Kings 23:13).

b. His sentence from God (11:9-13)
11:9-13. The reason for God’s judgment of Solomon is clear: his heart

had turned away from the LORD (cf. v. 4). Solomon’s great sin was a
change in his attitude toward God (v. 11). This happened despite the two
times God had revealed Himself to Solomon, making promises to him (3:5;
9:2). His decision to pursue other gods led to his disobeying (11:10) God’s
specific command against idolatry (9:6-7).

One of Solomon’s subordinates (11:11) was Jeroboam, who tore the
kingdom ... from Solomon’s son. The one tribe (v. 13) that God left in
Rehoboam’s hand was Judah. Actually two tribes were left (Judah and
Benjamin) but Benjamin was small and the two became known as the
Southern Kingdom of Judah. The tribe of Simeon had been given territory
south of Judah but later at least part of Simeon moved north (see comments
on Josh. 19:1-9). It was for David’s sake that God tempered His judgment
with mercy, and did not allow the split in Solomon’s day. Whereas David
had sinned against God deliberately, 1-tis heart remained devoted to the Lore
is why his sin was not so serious mon’s. The greatest commandment is to
love God with all one’s heart (Deut. 6:5).



Kings of Aram in 1 and 2 Kings

Kings Dates Scripture References
Rezon (=Hezion) ca. 940-915 1 Kings 11:23, 25; 15:18
Tabrimmon ca. 915-900 1 Kings 15:18
Ben-Hadad I ca. 900-860 1 Kings 15:18, 20
Ben-Hadad 11 ca. 860-841 1 Kings 20;

2 Kings 6:24; 8.7, 9, 14
Hazael 841-801 1 Kings 19:15, 17

2 Kings 8; 9:14-15;
10:32; 12:17-18;
13:3, 22, 24-25

Ben-Hadad III ca. 801-7 2 Kings 13:3, 24-25

Rezin ?-732 2 Kings 15:37; 16:5-6, 9
(cf. Isa. 7:1, 4, 8; 8:6; 9:11)

c. His external adversaries (11:14-25)

11:14-22. Hadad was a prince of Edom, Israel’s ancient enemy to the
southeast. When David was at war with Edom, Hadad, then a boy, escaped
to Egypt. On the way he went from Midian, a kingdom south of Edom and
east of the modern-day Gulf of Aqgaba, to Paran, an area in the Sinai
Peninsula between Midian and Egypt. Pharaoh took him in and even gave
him a sister-in-law in marriage.

The ancient hostility of the Edomites toward the Israelites must have been
aggravated in Hadad’s mind by David’s slaughter of the Edomites, and
Hadad lived for the day he could take revenge. Hearing that David had died
(in 971 Bc. ) and that Joab was also dead Hadad asked Pharaoh for
permission to go back to Edom. Apparently he caused trouble for Solomon
militarily (cf. v. 25).

11:23-25. Another enemy of Selomon was the rebel Rezon (see the chart
“Kings of Aram in 1 and 2 Kings”). He was from Zobah, a kingdom just
south of Damascus (cf. 2 Sam. 8:3-6). Rezon went with some other rebels to



Damascus, the capital of Aram, and took control there.

d. His internal adversary (11:26-40)

11:26-28. Jeroboam was from Ephraim, the leading tribe of Israel’s
Northern Kingdom. Apparently he had worked for Solomon when the king
built the supporting terraces and . . . filled in the gap in the wall of the
City of David. As a result of his good work Selomon promoted him over
the whole forced labor force of the tribes of Ephraim and Manasseh (the
house of Joseph).

11:29-33. Ahijah the prophet (who was sought out later by Jeroboam,
14:1-18) graphically demonstrated to Jeroboam the division of the
kingdom by tearing his own new cloak in 12 pieces and giving 10 to
Jeroboam. This must have impressed Jeroboam greatly. The one tribe
(11:32) to be left with Solomon was Judah (cf. comments on v. 13). Actually
two were left-Judah and Benjamin-which were often regarded as one tribe
and referred to as Judah. This portrayal by Ahijah demonstrated what God
had said earlier to Solomon (vv. 11-13). Not only Solomon but also the
people of Israel (they, v. 33) had forsaken Yahweh by worshiping idols (cf.
comments on Ashtoreth ... Chemosh, and Molech in vv. 5-7).

11:34-39. Solomon’s son (v. 35) was Rehoboam to whom would be given
one tribe (cf. vv. 13, 32). Like a lamp kept burning perpetually in a tent or
home, Judah would be a perpetual testimony to God’s choice of David, who
was of the tribe of Judah (cf. 15:4; 2 Sam. 21:17; 2 Kings 8:19).

Jeroboam was told that he would rule over all that his heart desired (1
Kings 11:37) in Israel, that is, he would have freedom to rule as he saw fit.
It is remarkable that God’s conditional promise to establish Jeroboam’s line
(v. 38) was similar to His unconditional promise to establish David’s line (v.
38). Unfortunately Jeroboam did not value this promise but forfeited it. God
prophesied that He would humble David’s descendants ... but not forever.
This ending of the humbling was fulfilled in the birth of Jesus Christ,
David’s greatest Son (i.e., Descendant). All that Ahijah prophesied came to



pass.
11:40. The reason Solomon tried to kill Jeroboam is not stated. Perhaps
Jeroboam tried to take matters into his own hands and seize the kingdom.
Or he may have done something else that made it necessary for him to flee
to Shishak the king (Pharaoh) of Egypt (cf. Hadad’s escape to Egypt, vv.
14-22). Shishak (945--924), also known as Sheshonk I, later invaded Judah
(2 Chron. 12:2-4) and Jerusalem (1 Kings 14:25-26) in Rehoboam’s reign.

e. His death (11:41-43)
11:41-43. The writer of 1 and 2 Kings was led by the Spirit of God to

record no more events of Solomon’s reign though others were preserved in
the book of the annals of Solomon, which is not extant today (cf.
comments on 14:19). This is the first of several such sources mentioned in 1
Kings (cf. 14:19, 29) and 2 Chronicles (cf. 2 Chron. 9:29; 12:15; 26:22;
32:32). Solomon reigned for 40 years (971-931 s.c. ). After he died he was
given an honorable burial in the City of David (cf. comments on 1 Kings
2:10).

Solomon’s life ended in tragedy. Solomon was greatly blessed by God but
he allowed God’s gifts to dominate his affections. The fault lay not with God
for giving Solomon so much, but with Solomon who, though he had the
wisdom to deal with such temptations, chose to set his affections on the gifts
and not on the Giver. The man best qualified to live life successfully chose
not to do so. Success in life in the eyes of God does not come automatically
with the possession of wisdom but with the application of wisdom to one’s
life. Spiritual success depends not only on insight but also on choices.

II. The Earlier History of the Divided Kingdom (chaps. 12-22)

The fatal division of the kingdom of Israel into two nations resulted from a
foolish decision by Solomon’s son, Rehoboam. However, the tribes that
separated had a long history of antagonism that had threatened for many
years to split Israel. Judah, the largest tribe in population, enjoyed
prominence as the leader of the other tribes in the wilderness march. Judah



received the largest area in the Promised Land because of its large
population. But Ephraim was the preferred son of Joseph, and though that
tribe was not large, it demonstrated a feeling of superiority on occasion (cf.
Jud. 9:1-3 [Shechem was in Ephraim]; 12:1-6). The Northern tribes led by
Ephraim separated from their brethren to the south briefly during David’s
reign (2 Sam. 19:41-20:22). So a fault line had developed between these two
groups of tribes that opened up and split the monarchy at this stressful time
in its history.

A. The division of the kingdom (12:1-24)
The date when Israel passed from a united to a divided monarchy was 931
B.C.

1. REHOBOAM’S DILEMMA (12:1-5)

12:1. Shechem afforded a fitting site for the coronation of a king of Israel.
At Shechem Yahweh first appeared to Abraham in the land and promised to
give him all of Canaan (Gen. 12:6-7). Jacob later settled there (Gen. 33:18-
20) and Joseph was buried there (Josh. 24:32). After they had entered the
Promised Land the Israelites, at Shechem in the valley between Mount Ebal
and Mount Gerizim, dedicated themselves to keep the Mosaic Law (Josh.
24:1-27). This sacred spot now reminded the Israelites of their divinely
revealed destiny as a nation and of God’s faithfulness.

12:2-5 . Evidently the heads of the Northern tribes under the leadership of
the Ephraimites sent for Jeroboam, who apparently had just returned from
exile in Egypt after Solomon’s death (cf. 11:40). They wanted him to
present their plea for lower taxes to Rehoboam. They did this sometime
during the coronation festivities. Perhaps Jeroboam served as their
spokesman. Jeroboam had, of course, been told by the Prophet Ahijah that
the kingdom would be divided and that he would rule 10 of the tribes (11:31-
39). But he seems to have decided to let events take their course rather than
initiating an unprovoked revolution. By reducing the tax load and by
lightening the labor conscription requirements on his people, King



Rehoboam could have won the support of his petitioners. But he said that he
wanted three days to think about their suggestion.

2. REHOBOAM’S COUNSELORS (12:6-11)
12:6-7. The king asked two groups of counselors for their advice. The

elders were probably about the same age as his father Solomon, having
served as the former king’s official advisers; they were elders both by reason
of years and by their office in the government. This group’s counsel was
wise-to lighten the tax and work load, as the people asked. If taken, this
advice would have resulted in peace, at least for a time.

12:8-11. Perhaps to appear in control Rehoboam rejected this good
advice and turned to his contemporaries for their opinions. The younger
men’s counsel was the opposite from what the elders had given, but just
what Rehoboam wanted to hear. The king was no child at this time; he was
41 years old (14:21). Nor was his decision made on the spur of the moment;
he had three days to think it over (12:5). It was a deliberate choice possibly
based on what he believed was needed most in the nation at that time.

The wording of Rehoboam’s reply to his petitioners, as suggested by his
younger advisers, seems almost designed to provoke hostility: he would be
far more harsh than his father, for his little finger was thicker than his
father’s waist (an obvious hyperbole intended to express his greater power)
and he would scourge ... with scorpions not with his father’s whips.
Perhaps the king and his counselors thought intimidation would send the
potential rebels scurrying for cover and would drive any ideas of
insurrection far from their minds. “Scorpions” refers to a particularly cruel
kind of whip used in that day, with sharp pieces of metal.

3. REHOBOAM’S DECISION (12:12-15)
12:12-15. The king followed through with his decision and delivered his

insulting threat to his petitioners (vv. 13-14; cf. vv. 10-11). Rather than
listening to the people Rehoboam put his own interests first. This tum of
events, the writer noted, was from the LORD (v. 15) in fulfillment of His



prophecy through Ahijah (11:31-39). God’s judgment because of Solomon’s
apostasy was being carried out (11:11-13).

4. ISRAEL’S REBELLION (12:16-20)
12:16-17. Rehoboam’s insensitivity to the Israelites’ hardships

extinguished any hope they may have entertained of economic recovery. His
dictatorial threat alienated his suffering subjects. Then and there they
seceded and broke the union of the 12 tribes. Only Rehoboam’s closest
countrymen from Judah did not abandon him. The reply of the Israelites (v.
16) evidently had become a battle cry; it was used years earlier by Sheba
who rebelled against David (2 Sam. 20:1).

12:18-19. What could have motivated Rehoboam to send Adoniram (a
variant spelling of the Heb. Adoram; cf. NIV marg.), the personification of
oppression, (the foreman of forced labor), to meet with the rebels at that
crucial moment? Perhaps Adoniram was the best-qualified ambassador.
Whatever the reason, Rehoboam’s “wisdom” proved foolish again.
Adoniram died as the target of the rebels’ wrath. And Rehoboam barely
escaped with his own life. What should have been a glorious national
celebration (v. 1) turned into a humiliating rout for Judah’s new king who
fled his own coronation to escape assassination by his infuriated subjects.
The writer noted that the Israelites were really rebelling against the house
of David, God’s appointed dynasty, which they did to this day (i.e., the time
this section of the book was written).

12:20. Rehoboam’s coronation turned into Jeroboam’s coronation. The
people brought Jeroboam forward and made him king then and there. This
action suggests that plotting had been involved in the rebellion. Only ...
Judah (and Benjamin, v. 21) remained loyal to the ruler from David’s
house (dynasty).

5. REHOBOAM’S REPRISAL (12:21-24)
12:21. Having failed to preserve unity through diplomacy Rehoboam

sought to restore it by force. The tribe of Benjamin was Judah’s immediate



neighbor to the north. The capital city of Jerusalem lay almost on the Judah-
Benjamin border. Probably for the sake of their close neighbors and the
capital, the Benjamites sided with Judah. Together these tribes called up
180,000 soldiers to fight their brothers in the 10 tribes to the north.

12:22-24. Rehoboam’s battle plans were interrupted by a prophet of
Yahweh, Shemaiah. The man of God made a public announcement that
civil war was definitely not God’s will and he convinced Rehoboam and the
people to go back home. To his credit Rehoboam obeyed the word of the
roro and did not proceed into battle. Again the writer pointed out the
overruling hand of God in these affairs (as the roro had ordered, V. 24; cf.
V. 15).

B. Jeroboam’s evil reign in Israel (12:25-14:20)
Jeroboam could have been an instrument of blessing for Israel. He was

divinely chosen and given promises that his dynasty would continue and
prosper if he obeyed the Lord (11:38-39). But Jeroboam did not trust or obey
the Lord; he committed many serious sins that resulted in the Israelites
turning from God rather than to Him. He planted seeds that bore bitter fruit
for Israel as long as it continued as a nation. Twenty kings ruled the
Northern Kingdom and not one of them turned the people back to the Lord.
Instead of one stable dynasty, Israel experienced several dynasties (see the
chart “Kings of Judah and Israel and the Preexilic Prophets”).

1. JEROBOAM’S IDOLATRY (12:25-33)
12:25. Jeroboam chose Shechem (where Rehoboam had been crowned, v.

1) as his capital and began at once to fortify it as his stronghold. During its
history the Northern Kingdom had three capitals: Shechem, Tirzah (14:17;
15:33), and Samaria (16:23-24). (See the map “Solomon’s 12 Districts and
Surrounding Nations,” near 4:17-19.) Jeroboam also built up Peniel (see the
map) as a fortress east of the Jordan River, probably to protect Israel from
invasion from the east by the Gileadites, who had been consistently loyal to
David.



12:26-27. Jeroboam’s musings reveal an evil heart of unbelief. Rather than
believing God’s promise to establish his dynasty (cf. 11:31, 37-38), the king
sought security by turning the people away from God. His fears that the
people might revert to the house (dynasty) of David, that is, to Rehoboam,
were understandable, but God had told him that He would keep Israel for the
house of Jeroboam. Fear for his personal safety crept in when he stopped
trusting God.

12:28. The king’s “reforms™ all involved religious apostasy. This is why he
was such an evil influence in Israel. His changes struck at the heart of
Israel’s strength, her relationship with God. They polluted Israel for
generations. Jeroboam researched his ideas; he sought advice about how to
maintain the secession effectively.

The first change involved new religious symbols. To prevent the Israelites
from returning to their magnificent temple and the ark in Jerusalem (cf. v.
27) Jeroboam offered substitute objects: two golden calves or bulls. Perhaps
he actually intended the people to turn from worshiping Yahweh to
worshiping his golden idols. His words, Here are your gods ... who
delivered you from Egypt, suggest this.

It is probable, however, that the king may have set up these calves as aids
to the worship of Yahweh (W.F. Albright, From the Stone Age to
Christianity. Rev. ed. Baltimore: Johns Hopkins University Press, 1957, p.
299). This suggestion has the support of ancient Near Eastern tradition
which conceived of an image as a support or pedestal for one’s god.
Jeroboam’s decision may have been influenced by what he had seen in Egypt
where a bull was commonly used to represent or support a god. Or perhaps
more likely, his action was influenced by the Canaanites’ similar practice
regarding Baal. He seems to have been poorly informed concerning Israel’s
history, however, since a former golden calf had brought God’s wrath down
on the Israelites in the wilderness (Ex. 32). Whatever their original purpose
these calves became the objects of Israel’s worship (cf. Hosea 8:5-6; 13:2-3).



Kings of Judah and Israel and the Preexilic Prophets
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JUDAH ISRAEL
Kings® Dates  Years Dynasty Kings Dates  Years
Rehoboam 931-913 17 1st Dynasty Jeroboam | 931-910 22
Abijah 913-911 3 i Nadabt 910-909 2
Asa 911-870 41 2nd Dynasty Baasha 909-886 24
Coregencyt with 873-870 (3)
Jehoshaphat ¥ Elaht 886-885 2
Jehoshaphat 873-848 25 3rd Dynasty Zimri BAS 7 days
Coregency with 853-848 (5)
Jehoram — Tibni BA5-880 ]
Overlapping reignt Bas-880 (6]
Jehoram ! OBADIAH"* | 848-841 8 with Omri
Ahaziah} 841 1 4th Dynasty Omri 885-874 12
Queen Athaliah$ 841-835 6 o E Ahab 874-853 22
Joasht [ JOEL** 835-796 40 ” } Ahaziah 853-852 2
Amaziaht 796-767 29 e a Jehoram (Joram)$ 852-841 12
Azariah's vice- 790-767 (23) =S
regency under E
Amaziah Sth Dynasty | L | Jehu 841-814 28
I
Azariah (Uzziah) 790-739 52 5 S| Jehoahaz Bl4-798 17
Coregency with 750-739  (11) H
Jotham " A | Jehoash (Joash) 798-782 16
" Coregency with 793-782 (11)
; Jotham 750-735 16 Jeroboam Il
Ahaz's vice- 744-735 (9) o
Al regency under Jotham H | Jeroboam II | JONAH 793-753 41
1| Coregency of Jotham 735-732 4 o
;‘_\! with Ahaz - g | Zechariaht 753-752 1/2
E
Ahaz 732-715 16 6th Dynasty | 4 | Shallum$ 752 1/12
Hezekiah's vice- 729-715 (14)
regency under Ahaz 7th Dynasty Menahem 752-742 10
Overlapping reign 752-742 (10)
Hezekiah 715-686 29 with Pekah
Manasseh's vice- 697-686 (11)
regency under il Pekahiah$ 742-742 (2)
Hezekiah Owverlapping reign 742-740  (2)
with Pekah
L Manasseh| NAHUM 697-642 55
8th Dynasty Pekaht 752-73z 20
Amon$ 642-640 2
9th Dynasty || Hoshea 732-722 9
Josiah | ZEPHANIAH 640-609 31
Jehoahaz 609 1/4
Jehoiakim | HABAKKUK | 609-598 11
Jehoiachin 598-597 1/4
Zedekiah 597-586 11

*Includes one queen (Athaliah).

tIn a coregency the kings ruled together; in overlapping reigns they reigned separately; in a vice-regency a son ruled
with his father in a subordinate position.

$These kings and one queen were assassinated.

§A dynasty is a succession of rulers who are members of the same family or a single ruler of a family different from
those before and after him. (The kings of Judah were all of one dynasty because they were all descendants of David.)

**Evangelical scholars differ on the dates of Obadiah and Joel. Some place them at later dates (see the Introductions to
Joel and Obad.).

Note: In some kings’ reigns the dates (e.g., Rehoboam, 931-913), when subtracted, may vary from the number in the
“Years” column for that king. This is because the beginning and ending dates for a given king may include only
portions of those years in the Gregorian calendar.

The dates of the kings are adapted from Edwin R. Thiele, The Mysterious Numbers of the Hebrew Kings. 3rd ed. Grand
Rapids: Zondervan Publishing House, 1983.




12:29-30. New sanctuaries were also built to house these calves to replace
the temple that contained the ark with its golden cherubim. These were
located in the towns of Dan in far northern Israel and Bethel just north of
the Judean border in southern Israel (see the map “Solomon’s 12 Districts
and Surrounding Nations,” near 4:17-19). The people were told to conduct
pilgrimages to these places rather than traveling to Jerusalem. Thus the
Israelites could find a sense of fulfillment in going through similar forms of
worship (rituals) though they were being disobedient to God.

12:31. New priests were appointed ... from all sorts of people. . . not
from the Levites as God had directed. Jeroboam dismissed the Levitical
priests who then migrated to Judah (2 Chron. 11:14). The new priests
conducted religious rites for the people at shrines Jeroboam built at various
high places convenient to them. This accommodation again gave the people
a feeling that they could worship as much as they pleased so they felt less
longing for their former ways of worship.

12:32-33. Jeroboam instituted a new festival ... like the festival held in
Judah, a carefully designed counterfeit of the Day of Atonement. Israel’s
festival was held in Bethel and in the eighth month (October-November)
exactly one month later than Judah’s, a month of Jeroboam’s own choosing.
Priests ... sacrifices, and an altar were all provided to make Israel’s festival
just as good as if not “better” than Judah’s. But Israel’s feast was designed
by Jeroboam whereas Judah’s feasts had been decreed by God. Jeroboam set
the example for his people; he personally went up to the altar at Bethel to
make offerings.

2. THE MAN OF GOD FROM JUDAH (13:1-32)
Jeroboam’s idolatrous system of worship (12:28-33) was soon condemned

by a prophet of the Lord. This man’s experiences point out the evil of what
Jeroboam did and how deceptive it was. Then the prophet himself fell into a
trap.

a. His prophecy (13:1-10)



13:1-3. The mission of this anonymous man of God had its origin in the
word of the LORD (vv. 1-2, 9); this was a prophecy of judgment fully
authorized by God. The prophet was sent from the Southern Kingdom of
Judah to Bethel; he lived under the authority of God’s Davidic ruler rather
than under the influence of the apostate Jeroboam. He uttered his prophecy
publicly at the altar as Jeroboam was standing near it offering a sacrifice.

This man’s prophecy is one of the most remarkable in Scripture because it
predicted the name and actions of a king who would not appear on the scene
for 290 years. Josiah, who reigned from 640 to 609 s.c., fulfilled this
prophecy just as the man of God predicted (2 Kings 23:15-20). Josiah
demolished the Bethel altar built by Jeroboam and slaughtered the false
priests there. A sign was often given in prophecies of this kind when the
fulfillment would take place many years later. The man of God predicted
that the sign, a miracle to verify the prophecy, would be performed then.
The sign, he said, was that the altar would split apart that very day (cf. 1
Kings 13:5).

13:4-6. Jeroboam’s reaction to the prophecy was to order the arrest of the
prophet. When the king’s outstretched hand, symbolizing his authority,
withered, this illustrated that God’s authority was greater than Jeroboam’s.
God could paralyze Jeroboam’s might and render it completely useless. The
sign (the altar splitting apart; cf. v. 3) also left no doubt in the minds of
those present that the prophecy came from the God who controlled
Jeroboam and who would judge his wickedness.

The king acknowledged God’s power and asked the man of God to ask
God to restore his hand, which God graciously did. Jeroboam referred to
Yahweh as your God, not “my God,” thereby testifying to his own idolatry.

13:7-10. Receiving an immediate cure for his hand’s paralysis (cf. v. 6),
the king extended a great favor and privilege to the prophet. He offered the
shelter of his royal palace, a meal, and a gift. In the ancient Near East
hospitality was a sacred custom. To eat a meal with an invited guest under
one’s roof was to give him a promise of continuing personal protection. But



the man of God wanted no treaty with wicked Jeroboam. He had been
instructed by God not to accept even a meal, which would have placed him
in Jeroboam’s debt.

Returning home by a different route would have further illustrated the
official nature of the prophet’s visit; this was not a pleasure trip, but he was
in Bethel on business for God. The prophet had obeyed God faithfully up to
this point.

b. His seduction (13:11-19)

This somewhat confusing story may appear at first to contribute nothing to
the advancement of the narrative or the writer’s purpose. But careful study
clarifies its value.

13:11-14. A second prophet was living in Bethel and was old. These are
important clues. Old age sometimes tends to make one lazy and complacent.
This man’s complacency is further suggested by his willingness not only to
live in the territory of the apostate king but at the very center of the king’s
false system of worship.

Why the old prophet rode after the prophet from Judabh is not stated.
Perhaps he simply wanted to visit with a younger, more faithful servant of
the Lord. Or his motive from the beginning could have been jealousy and his
intent could have been to destroy the younger prophet’s ministry.

13:15-19. In response to the faithful prophet’s refusal, the old man
claimed direct revelation from God through an angel who had told him, he
said, that the young man should forget his former instructions from the
LORD. So the prophet of Judah, not suspecting that the old prophet was
lying to him ... returned to Bethel and ate with him. The apostasy of
Jeroboam had infected even a prophet who seems to have had the same
selfish motives and practiced the same brazen disobedience as the king. The
spirit of apostasy was spreading quickly and was already reaping a grim
harvest in Israel.

c. His death and burial (13:20-32)



13:20-22. Even though the old prophet had sinned, the word of the
LORD came to him again, as it did to many other prophets of the Lord who
sinned (e.g., Jonah, Elijah). The old man announced the fate of his brother
prophet then and there. The younger prophet, because he had disobeyed the
Lord’s command, would not be given an honorable burial. The severity of
God’s judgment on this man, compared with His dealings with the older
prophet who was also disobedient, seems unfair. But the severity of God’s
judgment was proportionate to the importance of the younger man’s mission.
All Israel would have heard about his prophecy of God’s judgment on
Jeroboam for his disobedience to the word of the Lord through Moses. If
God had not judged His own prophet for his disobedience to the word given
him by God and which he had announced publicly, doubt would have been
cast on his prophecy and on God’s credibility. By comparison the older
prophet’s sins were private and were judged privately by God.

13:23-32. Lions on the road were not common in Israel, but neither were
they unknown. Wild animals roamed the land (cf. Jud. 14:5) and
occasionally killed people. That this beast was divinely sent to judge the
younger prophet is clear in that after the lion killed the man he stood beside
the body and neither ate the corpse nor mauled the donkey (1 Kings
13:28). The death of the prophet became public knowledge (v. 25). Out of
reverence for the man of God the old prophet ... picked up his body,
mourned for him, and buried him (v. 29) in his own tomb (v. 30). The old
prophet undoubtedly suffered the pains of a guilty conscience for having had
a part in the man of God’s death. He was convinced the prophecy about
Josiah would come to pass (v. 32; cf. v. 2).

This story clarifies the importance of consistent and complete obedience to
the Word of God, the lesson God was seeking to impress on Jeroboam and
His people at that time. It also illustrates that added privilege brings
increased responsibility; God dealt with the prophet who had the greater
responsibility more severely than he did with the man who had less. The
effects of spiritual apostasy even on God’s servants can be seen too,



especially in the behavior of the older prophet.

3. JEROBOAM’S PERSISTENT APOSTASY (13:33-34)

13:33-34. That the preceding incident was intended to teach Jeroboam and
the Israelites the danger of disregarding the word of the Lord seems clear
from this brief passage. The king’s sins had been recounted (12:25-33), then
he was warned (13:1-32), but still Jeroboam did not change his evil ways.
Though the appointing of just anyone to the priestly office is singled out (v.
33; cf. 12:31) and was perhaps the most serious aspect of his apostasy, it was
his total disregard for the will of God as expressed in the Law of Moses that
resulted in Jeroboam’s downfall and destruction. This was the sin (i.e.,
apostasy) from which many others grew. Though God used political
situations and social conditions to bring about His ends, this sin by
Jeroboam was the root cause of Israel’s fall.

4. AHIJAH’S PROPHECY AGAINST JEROBOAM (14:1-18)

Whereas the prophecy of the man of God (13:2) dealt primarily with the
destruction of Jeroboam’s religious system, Ahijah’s prophecy addressed
Jeroboam’s house (dynasty).

a. The sickness of Jeroboam’s son (14:1-5)

14:1-5. At that time probably refers to a time shortly after the incident
recorded in chapter 13. Jeroboam’s son, Abijah, should not be confused with
Rehoboam’s son of the same name (15:1). Jeroboam’s son was just a boy at
this time (14:3, 12, 17). It is not possible to determine what ailed the lad, nor
is this information essential to the narrative.

Jeroboam obviously did not believe that Yahweh could or would reveal
his wife’s identity to the prophet. Perhaps the king asked her to disguise
herself because he did not want other people to observe her visiting a
prophet of the LORD. Ahijah the prophet was living at Shiloh, the former
site of the tabernacle in Israel. Jeroboam’s allusion to Ahijah’s prediction of
his coronation (cf. 11:29-39) suggests that perhaps the king hoped to receive
another welcome prophecy, this time that his son would recover. The gifts of



food sent to Ahijah may have been simply customary, but in light of
Jeroboam'’s other actions they seem designed to win a positive word from the
prophet. Ahijah was old and blind, but God gave him a message and insight
into the king’s plan.

b. The fate of Jeroboam’s dynasty (14:6-18)

14:6-7a. Jeroboam’s wife hoped to hear a message of deliverance for her
boy, but instead she heard a message of doom for her husband, herself, and
her son. The prophet quickly unmasked the actress (Why this pretense?).
The king’s wife thought she had been sent to Ahijah, but the prophet said he
had been sent to her. The LORD is the God of Israel, not the idols
Jeroboam had set up. The message he had for her came from Him.

14:7b-9. God reminded the king through the prophet that it was He who
had made him a leader over His people. But Jeroboam had not followed in
David’s footsteps as he should have done. In fact God said Jeroboam had
done more evil than all who lived before him. Whether Jeroboam intended
his golden calves to be idols or aids in the worship of Yahweh, God called
them other gods and idols. They were only pieces of metal. The king’s
idolatry had angered the Lord who regarded it as a rejection of Himself.

14:10-11. Because Jeroboam had led God’s people away from God his
house (dynasty) would be cut off. No male would be able to perpetuate his
line which God compared to dung. Jeroboam’s family would not be buried
but would be eaten by dogs and birds, a terrible disgrace in the minds of
Semites. (This would also be true of Baasha’s family, 16:4, and Ahab’s
family, 21:24.)

14:12-13. The only male descendant of Jeroboam to be buried would be
Abijah, who would die very soon. His death on the return of the queen to her
home would signify the sure fulfillment of the more distant aspects of
Ahijah’s prophecy.

14:14-15. Ahijah the prophet said a king would be raised up who would
cut off Jeroboam’s family. This was Baasha (15:27-29). The last part of



14:14, which is subject to several interpretations, probably means that this
would surely come to pass. Moreover, the whole nation would experience
instability and waver like a reed. Jeroboam had planted Israel not in the
solid soil of God’s Word but in the unsubstantial waters of idolatry, like
Egyptian rushes or papyrus reeds. God promised to uproot the nation from
the good land that He gave to their forefathers and to scatter them
beyond the River Euphrates, which He did in 722 s.c. by the hands of the
Assyrians. The Israelites’ idolatry was the reason for this judgment.
Asherah poles (cf. v. 23; 15:13; 16:33) were wooden shafts carved to
encourage worship of the Canaanite goddess Asherah.

14:16. God’s giving Israel up must be understood in a limited sense. He
promised Abraham that his descendants would be blessed forever (Gen.
12:2:3 18:17-18; 22:17-18). Later God brought (Israel back from captivity
but still has not fulfilled all His promises of blessing which they will yet
experience (Isa. 62). God did give them up to judgment in captivity,
however, which is the forsaking that is in view here.

14:17-18. These verses record the exact fulfillment of Ahijah’s prophecy
of the death of Prince Abijah. The queen must have traveled from Shiloh (v.
2) back to her home in Tirzah with a heavy heart. Jeroboam had moved to
Tirzah from Shechem (cf. 12:25).

As the Lord’s word came to pass immediately in the death of the prince,
His long-range prophecies also began to take shape in Jeroboam’s reign. One
may safely assume that all the territory Solomon ruled except Judah came
under Jeroboam’s control. Much of this was lost during his reign. This lost
area included the land around Damascus to the north which became an
independent Aramean state. In the southwest the Philistines repossessed
some of their former territory and grew stronger (cf. 15:27). On the east
Moab was apparently lost. Ironically Jeroboam’s protector in Egypt (11:40),
Shishak (Sheshonk I), invaded Judah (14:25) during Jeroboam’s reign. This
resulted in heavy damage and widespread destruction. Jeroboam was also
defeated by King Abijah of Judah (2 Chron. 13:13-20). Israel suffered both



in military strength and in territorial holdings during Jeroboam’s reign.

5. JEROBOAM’S DEATH (14:19-20)

14:19-20. Starting with Jeroboam the events of the reigns of 18 of the 20
kings of the Northern Kingdom are said in 1 and 2 Kings to have been
recorded in the book of the annals of the kings of Israel (all except Tibni,
1 Kings 16:21-22, and Hoshea, 2 Kings 17:1-6). Similarly the events of the
reigns of 14 of the 19 kings of the Southern Kingdom are said in 1 and 2
Kings to be recorded in “the book of the annals of the kings of Judah”
(starting with Rehoboam, 1 Kings 14:29). These books were historical
documents, perhaps kept in the royal archives. They are no longer extant.
(Also cf. 1 Chron. 27:24, “the book of the annals of King David,” and 1
Kings 11:41, “the book of the annals of Solomon,” and see “Authorship” in
the Introduction to 1 Chron.) The writer of 1 Kings selected his material
under the inspiration of the Holy Spirit to emphasize the unspiritual aspects
of Jeroboam’s 22-year rule over Israel. Nadab his son succeeded him on
the throne.

Jeroboam must have been a powerful man to have separated Israel from
Judah and ruled it for so long a time. But he lacked the commitment to the
Lord that would have made him a great and successful king.

C. Rehoboam’s evil reign in Judah (14:21-31)
The scene shifts now to the southern monarchy of Judah.

1. REHOBOAM’S WICKEDNESS (14:21-24)
14:21. Rehoboam ... reigned 17 years (931-913 sc. ). He and all

succeeding kings of Judah reigned in Jerusalem. Perhaps to contrast this
city with the capitals of the Northern Kingdom (Shechem, Tirzah, and
Samaria; cf. comments on 12:25) the writer described it as the city the rorp
had chosen, not like the northern capitals that were chosen by men. The
king’s mother Naamah was one of Solomon’s foreign wives. As an
Ammonite she worshiped the detestable idol-god Malech (cf. 11:5, 33).
Probably she was partially responsible for the revival of Canaanite paganism



that took place during Rehoboam’s reign.

14:22-24. Rehoboam turned from the Lord after he had become established
on the throne and was strong (2 Chron. 12:1, 14). This revival of idolatry
reintroduced conditions that had prevailed in the days of the Judges before
David turned the nation to the roro. The Lord’s jealous anger was directed
at those responsible for the sins that destroyed His beloved people. The high
places were sometimes places where Yahweh was worshiped but not as He
had commanded. The sacred stones or pillars and Asherah poles (cf. 1
Kings 14:15) were aids to the worship of male and female Canaanite idols.
The high hills and spreading trees were favorite locations for these cultic
shrines. Male shrine prostitutes (sodomites) were used in pagan worship.
The same practices that moved God to purge the land of the moral cancer
that plagued it in Joshua’s day were those to which the Israelites returned
under Rehoboam'’s leadership.

2. SHISHAK’S INVASION (14:25-28)

14:25-28. Shishak (cf. 11:40), king (pharaoh) of Egypt (945-924 5c. ),
also known as Sheshonk I, was the founder of her 22nd dynasty. He had
given asylum to Jeroboam earlier (cf. 11:40). In Rehoboam’s fifth year
Shishak tried to establish Egyptian supremacy over Palestine. His military
campaign into Judah, Israel, Edom, and Philistia netted him control of 156
cities. The record of his campaigns is inscribed on the exterior of the Amon
temple’s south wall at Karnak in Egypt. Shishak captured cities in Judah and
threatened to besiege Jerusalem. This resulted in Rehoboam and the
leaders humbling themselves before the Lord and God spared Jerusalem
from destruction (2 Chron. 12:2-12). Rehoboam bought Shishak off by
giving him many of the treasures of the temple and of the ... palace (1
Kings 14:26). These included the 500 gold shields made by Solomon (cf.
10:16-17). These were replaced by less expensive bronze shields which
were kept locked up and used mainly in escorting the king to the temple.
Shishak’s invasion was the first serious attack against Judah by any foreign



power since Saul’s days. The Egyptian king was not able to subdue Palestine
as he had hoped.

3. REHOBOAM’S DEATH (14:29-31)

14:29-30. In addition to the book of the annals of the kings of Judah the
chronicler noted other contemporary sources where more of Rehoboam’s
deeds were recorded (2 Chron. 12:13-16). The continual warfare
mentioned here (1 Kings 14:30) is mentioned briefly again (15:6; cf. 2
Chron. 12:15) but is not explained. In view of Rehoboam’s initial plan to
regain Israel by force (1 Kings 12:21; which he abandoned after the Prophet
Shemaiah reported God’s prohibition of civil war, 2 Chron. 11:1-4), these
constant wars probably involved border disputes in the territory of
Benjamin. It appears that Rehoboam was more successful in these border
disputes since he won both the hearts and the land of the Benjamites. The
exact border probably changed many times in these early years of the
divided monarchy.

The 15 cities Rehoboam fortified were located in Judah and Benjamin,
south and west of Jerusalem (see the map “Fifteen Judean Cities Fortified by
Rehoboam,” near 2 Chron. 11:5-10). Probably after Shishak’ s invasion they
were strengthened to defend Judah against future attacks from Egypt and
Philistia.

14:31. Rehoboam died and was buried in the old City of David (cf.
comments on 2:10) in Jerusalem. His mother’s name is given again (cf.
14:21) as part of the regular summary of the kings’ reigns. His son Abijah . .
. succeeded him.

D. Abijah’s evil reign in Judah (15:1-8)
1. ABIJAH’S WICKEDNESS (15:1-6)

15:1-2. Abijah’s three-year reign in Judah (913-911 s.c. ) was within
Jeroboam’s reign in Israel (931-910 s.c. ). Abijah was a son of Rehoboam
and Maacah, a daughter of Absalom (Abishalom is a variant spelling),
David’s son. “Daughter” or son does not always mean a descendant in the



very next generation; it is often used of a descendant two or more
generations removed.

15:3-6. All the sins of Rehoboam refer to the same kinds of idolatrous
offenses (cf. 14:23-24). The importance of one’s affections is emphasized by
the reference to Abijah’s heart; one’s affections often determine his actions.
God’s patience with Abijah was because of His promises to David more than
to Abijah’s own character. (Him, v. 4, refers to David, not Abijah.) A lamp
is a picturesque way of describing a successor or successors who would
dispel all kinds of darkness; the figure refers to the whole of David’s dynasty
(cf. comments on 11:36; also see 2 Sam. 21:17; 2 Kings 8:19).

The war between Rehoboam and Jeroboam (cf. 1 Kings 14:30)
continued throughout Abijah’s lifetime. One episode is recorded in 2
Chronicles 13:2-20 where Abijah’s trust in God resulted in victory in spite of
his being outnumbered. Abijah did not abandon the Lord even though he
tolerated idolatry.

2. ABIJAH’S DEATH (15:7-8)
15:7-8. On the book of the annals of the kings of Judah see comments

on 14:29. The second reference to war with Jeroboam (cf. 15:6) suggests
that the antagonism between Israel and Judah at this time was intense.
Rested with his fathers is a euphemism for death.

E. Asa’s good reign in Judah (15:9-24)

Eight of the 19 kings of Judah were good. That is, their whole reign was
evaluated by God as good even though some of their recorded deeds were
evil. Four of these good kings led Judah in religious reforms designed to
restore the nation to a purer form of worship and to return the people to
obeying the Mosaic Law. Asa was the first good king of Judah (v. 11) and
the first reformer.

1. ASA’S GOODNESS (15:9-15)
15:9-10. Asa became king just shortly before Jeroboam’s reign in Israel

ended in 910 s.c. Asa reigned ... 41 years (911-870 s.c. ). Maacah was his



grandmother (not “mother” as in some versions; cf. v. 2).

15:11-13. The divine assessment of Asa’s rule was that he did what was
right in the eyes of the Lorp, generally speaking. David, of course, was
Asa’s ancestor, not his immediate father.

The writer of 2 Chronicles gave much more information about Asa’s reign
than is found in 1 Kings. Asa’s reign began with 10 years of peace (2 Chron.
14:1). It was probably during this period that he instituted his first series of
religious reforms (2 Chron. 14:2-5). At that time he also fortified Judah’s
defenses (2 Chron. 14:6-8). The peace was broken by an invasion by Zerah
the Ethiopian, a commander of the Egyptian King Osarkon I. But Asa
defeated the Egyptians, though Judah was greatly outnumbered, by relying
on the Lord (2 Chron. 14:9-15). The Prophet Azariah warned Asa to
continue to trust in God and not to think that his own power had saved him
(2 Chron. 15:1-7). More years of peace followed (2 Chron. 15:19).

Encouraged by God’s prophet, Asa embarked on a second period of
reformation (1 Kings 15:12-15; 2 Chron. 15:8-18). The expulsion of the
sodomites and the destruction of idels introduced by Rehoboam and Abijah
were part of this reform, as was Asa’s deposing of his grandmeother
Maacah from the official position of queen mother because of her
repulsive Asherah pole, which he burned ... in the Kidron Valley east of
Jerusalem.

15:14-15. Asa removed some of the high places (2 Chron. 14:3) but not
all of them (1 Kings 15:14). Nevertheless his heart was fully committed to
the LORD all his life. In view of Asa’s self-reliance later in his life this
statement probably means that he did not tolerate idolatry but worshiped
only the true God. The silver ... gold, and articles that he and his father
had dedicated probably refer to the booty that Abijah had taken in his war
with Jeroboam (2 Chron. 13:16-17) and what Asa had acquired in defeating
the Egyptians (2 Chron. 14:12-13). Second Chronicles adds other details of
Asa’s reform including an account of the formal renewal of the Mosaic
Covenant (2 Chron. 15:9-17).



2. ASA’S VICTORY OVER BAASHA (15:16-22)
15:16-17. Baasha king of Israel (909-886 s.c. ) was a perennial enemy of

Asa. Baasha ... fortified Ramah, on the Judah-Israel border just four miles
north of Jerusalem, so he could maintain control of the traffic between Israel
and Judah. 15:18-21. Asa’s plan to divert Baasha from strengthening
Ramah included emptying his treasuries to buy a treaty with Ben-Hadad I,
the king of Aram ... in Damascus (see the chart “Kings of Aram in 1 and 2
Kings,” near 1 Kings 11:23-25). Asa tried to induce Ben-Hadad to break his
treaty with Baasha, and Asa’s plan succeeded. Ben-Hadad invaded Israel
and took some towns near the Sea of Kinnereth (later known as the Sea of
Galilee), forcing Baasha to move his forces from Ramah to the north. Baasha
himself went to Tirzah, the capital of Israel at that time (cf. 14:17).

15:22. Asa then proceeded to confiscate the building materials (stones and
timber) Baasha left behind to fortify Ramah and used them to strengthen
his own defense cities of Geba and Mizpah near Israel’s border. Asa’s plan
was clever and successful, but it demonstrated lack of trust in God. For
getting help from Aram’s king, the Prophet Hanani rebuked Asa (2 Chron.
16:7-9). Asa resented the rebuke and put Hanani in prison (2 Chron. 16:10).
Perhaps Asa’s successes against Egypt and Israel made him think too highly
of himself.

3. ASA’S DEATH (15:23-24)
15:23-24. Asa’s achievements were recorded in the book of the annals of

the kings of Judah (cf. 14:29; 15:7). At the end of his life Asa again failed
to seek the Lord. When his feet became diseased he did not ask for the
Lord’s help but relied only on the physicians (2 Chron. 16:12). Though Asa’s
faith was not what it might have been, all in all his relationship with God
was characterized by fidelity and blessing during his long reign. Perhaps
because of Asa’s poor health his son Jehoshaphat reigned as coregent with
him during the last years of his life (873--870 s.c. ). When Asa died, Ahab
(874-853 B.c. ) was reigning in Israel.



F. Nadab’s evil reign in Israel (15:25-32)
The scene reverts to the Northern Kingdom and shifts back in time to the

early years of Asa’s reign over Judah.

1. NADAB’S ACHIEVEMENTS (15:25-28)
15:25-26. Nadab was the brother of Abijah who had died in childhood

(14:17). Whether Nadab was older or younger than Abijah is not known. He
was the second ruler of the Jeroboam dynasty, and reigned for two years
(910-909 B.c. ). Nadab continued the policies begun by his father which the
LORD regarded as evil. The seriousness of Jeroboam’s sins can be seen in
that he had caused Israel to commit sin as well as sinning himself.
15:27-28. Baasha killed Nadab at Gibbethon, a strong Philistine town
southwest of Israel, between Ekron and Gezer. Evidently Israel did not
capture this town (cf. 16:15-17). Perhaps the siege ended when Nadab was
killed. His assassin Baasha then became king of Israel (15:33--16:7).

2. THE END OF ISRAEL’S FIRST DYNASTY (15:29-32)
15:29-32. Baasha’s destruction of the house of Jeroboam was intended to

secure his own throne. It fulfilled Ahijah’s prophecy of the destruction of
Jeroboam’s dynasty (14:14). The reason for this severe judgment is
reiterated by the writer here (15:30). Specifically the worship at the golden-
calf shrines is in view. This worship was continued by all of Jeroboam’s
successors and was frequently condemned by the writer of 1 and 2 Kings (cf.
1 Kings 15:34; 16:19, 26, 31; 22:52; etc.). The reference to the continual
warfare in Baasha’s day (15:32; cf. vv. 16-22) forms a bridge to the next
section.

G. Baasha’s evil reign in Israel (15:33-16:7)
1. BAASHA’S ASSESSMENT (15:33-34)

15:33-34. Baasha took the throne of Israel in the third year of Asa and
reigned in Tirzah the capital (cf. 14:17; 15:21) for 24 years (909-886 s.c. ).
His was the third-longest reign of the Israelite kings. However, the brevity of
his history as recorded here suggests that his reign was comparatively



insignificant. He continued the religious policies begun by Jeroboam.

2. JEHU’S PROPHECY (16:1-4)

16:1-4. Jehu the prophet must be distinguished from Jehu the king of
Israel (841-814 sc. ). This prophet was the son of Hanani. This Hanani may
or may not have been the prophet who warned King Asa of Judah (2 Chron.
16:7-9). God said He had lifted Baasha up from the dust and made him
leader of the Israelites. This implies that Baasha had a lowly origin. Almost
the same words used to describe Baasha’s future judgment (1 Kings 16:4)
had been given to Jeroboam by the Prophet Ahijah (cf. 14:7, 10-11) and
were given later by Elijah to Ahab (21:24). The fact that Baasha did not turn
to the Lord in spite of his being God’s instrument of judgment on the house
of Jeroboam suggests his complete blindness to the importance of spiritual
matters in his own life and in that of his nation. Baasha committed the same
sins himself. This indicates that the level of his apostasy was deep.

3. BAASHA’S DEATH (16:5-7)
16:5-7. The writer followed his regular recording of the facts surrounding

the king’s death (vv. 5-6) with an additional reemphasis on the reasons for
Baasha’s judgment by God (v. 7). Baasha’s destruction of Jeroboam’s house
(family or dynasty) was one reason. Even though God determined that
Jeroboam’s dynasty would be destroyed and announced this beforehand
through Ahijah, God held Baasha responsible for killing Jeroboam’s
descendants. In doing so Baasha had not acted under God’s direction, but
only to gain his own ends.

H. Elah’s evil reign in Israel (16:8-14)

16:8-10. Elah assumed the throne of Israel and ... reigned in Tirzah, the
capital, for two years (886-885 s.c. ). He continued the wicked policies of his
predecessors (v. 13). No specific accomplishments are recorded for him. He
is infamous as the king who was murdered while getting drunk (v. 10). As
commander of half of Elah’s chariots ... Zimri was a powerful military
officer.



16:11-14. Zimri completely destroyed Israel’s second ruling family plus
friends of the family in order to avoid retaliation against his coup d’etat.
Thus Jehu’s prophecy (cf. v. 3) was fulfilled. Again the writer identified the
spiritual root of the judgment (v. 13).

L. Zimri’s evil reign in Israel (16:15-20)
16:15-20. Zimri’s seven-day reign (885 s.c. ) proved to be the shortest of

any Israelite king. Gibbethon in Philistia was again under siege by Israel’s
army (cf. 15:27). It probably took a runner two days to reach the army at
Gibbethon after the assassination of Elah. The troops immediately heralded
Omri, the commander of the army (16:16), as the new king even though
Zimri had declared himself king in Tirzah. Zimri was not an acceptable
candidate for the throne in the minds of Omri and his men as they marched
back to the capital. They appeared at the city walls (probably after marching
about four or five days) and took control of the city. Zimri apparently knew
he could not retain his throne or save his life, so he did as much damage to
the palace as he could while taking his life. His death resulted ultimately
from his sins (v. 19).

J. Omri’s evil reign in Israel (16:21-28)
16:21-24. The death of Zimri (vv. 17-18) did not automatically place the

kingdom in Omri’s hands. Half the population including the army sided with
him, but the other half preferred Tibni. Tibni’s strength can be seen in that
he was able to oppose Omri successfully for six years (885-880 s.c. ). During
this time civil war ravaged Israel and threatened to split the Northern
Kingdom into two parts. But eventually Omri overpowered Tibni and
became the sole ruler (880-874 s.c. ). Omri’s army support apparently proved
decisive and Tibni died (v. 22), probably by being executed.

For the first six years of his reign (885--880 &.c. ) Omri ruled in the old
capital of Tirzah (cf. 14:17; 15:21, 33; 16:6, 8-9, 15, 17). But then he moved
into his brand new capital, Samaria. He built this city on a hill, well
situated for defense, seven miles west of Tirzah. Omri paid Shemer ... two



talents (ca. 150 pounds) of silver for the hill. (Samaria was named after
Shemer; cf. v. 24.) Archeologists have unearthed evidence that Samaria was
built by skillful craftsmen. The site dominated the north-south trade routes.
Samaria proved to be almost impregnable as a stronghold against alien
attacks because of its elevated position.

Omri was probably the strongest leader of the Northern Kingdom up to
that time. Assyrian records dating from over a century later refer to Israel as
“the land of Omri.” During Omri’s reign Ben-Hadad I, king of the Arameans
in Damascus (see the chart “Kings of Aram in 1 and 2 Kings,” near 1 Kings
11:23-25), continued to add to his holdings to the north of Israel. Omri’s son,
Ahab, had difficulty containing these Aramean aggressors. Also the
Assyrian Empire was growing stronger and farther to the northeast under
Ashurnasirpal II (883--859; see the chart “Kings of Assyria in the Middle
and New Assyrian Kingdoms,” near Jonah 1:2) and proceeded to expand its
territory as far west as the Mediterranean Sea. Faced by these threats on his
north, Omri was able to protect Israel well enough to attack and defeat Moab
to the southeast at the same time. This victory is referred to on the famous
Moabite Stone. Another of Omri’s significant achievements was his alliance
with the Phoenicians which was sealed with the marriage of his son Ahab to
Jezebel, a daughter of the Phoenician king, Ethbaal (cf. 1 Kings 16:31).

16:25-28. Though Omri is passed over quickly in 1 Kings, he was a
powerful and politically effective king. But the major concern of the writer
of 1 Kings was Omri’s spiritual condition. In this he was the worst Israelite
king so far (vv. 25-26). Omri’s 12-year reign ended with his death and burial
in his new capital city. His rule passed to his son, Ahab. Omri was the
founder of the fourth dynasty of Israelite kings.

K. Ahab’s evil reign in Israel (16:29-22:40)
1. AHAB’S WICKEDNESS (16:29-34)

16:29-31. Ahab ruled Israel from Samaria for 22 years (874--853 s.c. ).
He was the most wicked king Israel had experienced, even worse than his



father Omri who was worse than all before him (v. 25). Ahab’s wickedness
consisted of perpetuating all the sins of Jeroboam; he even considered
them trivial. In addition Ahab married a pagan princess, Jezebel, who
zealously tried to promote her depraved cult as the exclusive religion of
Israel. Jezebel’s father, Ethbaal, was king of the Sidonians (Phoenicians),
with his capital in Tyre. Baal (meaning “lord”) is a name used generally in
the Old Testament for the male deity the native Canaanite tribes worshiped
under various other titles. The Tyrians called him Baal Melqart, but their
religion was only a cultic variation of the standard Baal worship common
throughout Palestine. Evidently Ahab was not forced to marry Jezebel; his
choice to marry her is something for which the writer held him responsible.

16:32-33. Ahab built a temple for Baal in the capital of Israel and
constructed an altar for Baal in it. Asherah poles (cf. 14:15, 23; 15:13)
were idols carved to stimulate worship of Baal’s female counterpart. The
writer repeated the seriousness of Ahab’s sins for emphasis (16:33; cf. V.
30).

16:34. The refortification of Jericho was specifically forbidden by Joshua
after God supernaturally destroyed it (Josh. 6:26). Though the city had been
occupied since Joshua’s day, Hiel’s reconstruction seems to have been the
first serious attempt to restore it to its former condition. Joshua’s prophecy
was fulfilled literally when two of Hiel’s sons perished. Perhaps this
reference, which seems unrelated to Ahab’s accomplishments, was included
to show that as God’s word was fulfilled in this instance so it would be in
Ahab’s case. Ahab was setting up a system of worship that God said He
would judge, as Hiel had tried to set up a city that God had said He would
judge.

2. AHAB’S PUNISHMENT (CHAPS. 17-18)
Because of his wickedness Ahab was disciplined by God, who used the

Prophet Elijah in a remarkable way to bring Israel back to Himself.

a. Elijah’s announcement of drought (17:1-6)



17:1. Elijah had been and was being prepared by the Lord to demonstrate
to all Israel that Yahweh, not Baal, is still the only true God. Even Elijah’s
name, which means “Yahweh is my God,” conveyed that fact! Elijah lived in
Gilead east of the Jordan River near a community called Tishbe. Perhaps as
Elijah heard reports of Jezebel’s increasing maneuverings to replace the
worship of the Lord with Baal worship his godly heart was stirred up. God
gave him a mission. Armed with God’s promise he walked westward to
Samaria. Bursting into the palace, he hurled his ultimatum at King Ahab. He
claimed that the LORD is the God of Israel, that He is alive (cf. v. 12;
18:10), and that he, Elijah, was God’s servant. (On the words “As the LORD
... lives” see comments on 1:29.) Elijah could confidently declare that there
would be neither dew nor rain because God had promised to withhold these
from the land if His people turned from Him to other gods (Lev. 26:18-19;
Deut. 11:16-17; 28:23-24). God had apparently revealed to Elijah that He
would honor that promise in Elijah’s day. This would have struck at the heart
of Baalism, for Baal-worshipers believed that their god was the god of rain!
The drought, brought on by the true God, showed that He, not Baal, controls
the weather. This was a remarkable demonstration of God’s superiority and
of the total inadequacy and falsehood of Baal worship.

17:2-4. Having made his dramatic announcement, Elijah was told by the
LORD to leave Samaria, return eastward, and hide in a ravine by the wadi
Kerith, east of the Jordan River. Elijah had to hide because he would soon
be hunted by the king (cf. 18:10). The exact location of this seasonal brook
is not known; it was one of many streams that flowed during the rainy
season but dried up when the weather turned hot. God promised to provide
food and drink for His servant at this unlikely spot.
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17:5-6. Elijah obeyed the LORD, who miraculously provided for him as
He had promised. God directed ravens, birds that normally neglect their
own young (cf. Job. 38:41), to bring bread and meat faithfully to Elijah
every morning and evening. And he drank water from the brook. The
Hebrew word for “bread” (le h em) means food in general, possibly
including berries, fruit, nuts, eggs, etc. Perhaps they were brought from a
distance where the drought had not yet affected the vegetation. Through this
unusual manner of nourishing His prophet physically, God was also
nourishing Elijah’s faith for later feats of spiritual strength (see the list
“God’s Miracles through Elijah and Elisha,” near 2 Kings 2:13-14).

b. Elijah’s ministry at Zarephath (17:7-24)

17:7. How long Elijah stayed at the brook is not revealed. Some time
later it dried up because of the drought which lasted three and one-half
years in all (Luke 4:25; James 5:17). Elijah had learned that God would
miraculously provide for him, but now he would learn that God could do the
same for others-even Gentiles--as well. God was preparing His servant for a
great showdown on Mount Carmel.

17:8-11. Elijah was directed to Zarephath, a town on the Mediterranean
coast between Tyre and Sidon in Phoenicia, the homeland of Jezebel (cf.
16:31) and the heart of Baal-Melqart territory (see the map “Elijah’s
Travels”). Zarephath was 80-90 miles from Kerith. God told Elijah that a
widow would feed him (cf. Luke 4:25-26). Widows were usually poor
people; normally they ran out of food first in a famine. This famine had been
created by the drought. Therefore going to a widow for food was a strange
directive. God was again using an unusual source to feed His prophet.

Obediently Elijah made his way to Zarephath. When he entered the town
he tested the first widow he saw by asking her for a drink. Her favorable
response led him to request a piece of bread.

17:12-16. The widow recognized Elijah as an Israelite and appealed to
Yahweh in affirming that she had no bread; she had only a little flour and



oil, enough for a last meal for her son and herself. Here was a Gentile
woman in Phoenicia who believed in the Lord; she said she believed He is
alive (As surely as the LORD your God lives; cf. v. 1; 18:10).

Elijah calmed her fears of himself, her hunger, and her imminent death.
He asked her to feed him first ... and then use what was left to feed herself
and her son. Then he gave her a promise on the authority of the word of
God: she would have food until the drought ended.

Her obedient response demonstrated her faith in the word of the LORD.
The Lord honored her faith by fulfilling His promise miraculously. This
miracle of God’s continually supplying flour and olive oil was another
polemic (protest) against Baal, just as was the drought. Baal-worshipers
believed he was a fertility god, giving rain to make crops grow. But he could
not overcome the drought to make wheat and olive trees grow. Only the true
God could provide flour and oil in a drought!

17:17-18. Some time later (cf. v. 7)again the exact time is not given-
tragedy befell Elijah’s hostess. The woman who owned the house was the
widow. Her young son fell ill and finally stopped breathing. Some Bible
critics say the boy was only unconscious, not dead, and that his restoration
was therefore not a miracle. However, verses 18, 20, 22-23 make it clear that
he had actually died.

The woman had a guilty conscience and immediately concluded that God
was punishing her for her sin by killing her son. This is a common reaction
among many people who do not know God’s ways well when personal
tragedy enters their lives (cf. John 9:2-3). What sin she was referring to is
not stated.

17:19-21. The boy was small enough to be carried in his mother’s arms.
Many homes in Palestine at that time had guest rooms built on their roofs. It
was in one such upper room that Elijah was staying. Elijah’s first prayer (v.
20) simply expressed his compassion for the woman who, in addition to the
trials of the famine, now also had to bear this tragedy. Implicit in the prayer
was the desire that God relieve her of this added burden. Often in cases of



miraculous restoration and healing, God’s servant placed his hand on the
afflicted one to indicate that the power of God in him was passing to the
needy individual (e.g., Matt. 8:3). In this instance Elijah out of heartfelt
concern stretched himself out placing the whole body of the lad in contact
with his own. Three times Elijah did this, praying each time that God would
restore the boy’s life. Persistence in prayer is a fundamental requisite for
obtaining one’s petitions (cf. Matt. 7:7-8; Luke 11:5-13). It proved effective
in this case.

17:22-24. God miraculously restored the boy’s life. This is the first
recorded instance in Scripture of restoration to life of one who had died.
Elijah ... carried the lad downstairs (the boy was apparently weak) and
presented him to his mother. This miracle proved to the woman that Elijah
was indeed a man of God and that the word of the LORD that Elijah
claimed to speak was indeed the truth.

This incident showed the widow and others that the power of the Lord as
the true God contrasted greatly with the impotency of Baal.

c. Obadiah’s search (18:1-15)

18:1-6. In the third and last year of the famine God directed Elijah to
present himself to King Ahab. Elijah had God’s word that He would soon
end the drought.

The famine in the land was particularly severe in the capital, Samaria.
(Cf. the famine[s] in Elisha’s days, 2 Kings 4:38; 6:25; 7:4; 8:1.) God was
directing this calamity especially at the guilty parties, Ahab and Jezebel.
This situation prompted Ahab and his trusted servant, Obadiah, to go in
different directions, looking for some grass in the valleys or near the
springs where the most necessary animals (horses and mules) might graze.
Obadiah had great responsibility in Ahab’s court (in charge of Ahab’s
palace). Obadiah was also a devout believer in the LORD (but not the
writer of the Bible book of that name). Whether Jezebel knew of Obadiah’s
commitment to the Lord is not clear, but undoubtedly he and the queen were



not close friends. Jezebel’s aim was to replace the worship of Yahweh with
Baal-Melgart worship. Her plan included killing off the LORD’s prophets
(1 Kings 18:4). Obadiah, aware of her strategy, had hidden 100 prophets of
the Lord in caves and was supplying them with food and water-a difficult
task in days of extreme famine and drought. Obviously there were many in
Israel (cf. 19:18) and probably also in Judah at that time who believed in the
Lord, though Israel as a whole had apostatized.

18:7-12a. Obadiah recognized Elijah when they met somewhere outside
Samaria; Elijah was a “wanted” man in Israel. Out of respect for the
prophet, Obadiah bowed down to the ground. He could hardly believe he
had found Elijah. Elijah, wanting to talk with Ahab (vv. 1-2), asked Obadiah
to announce him to his master. Obadiah, however, was afraid that Elijah
would disappear again. Obadiah explained to the prophet how Ahab had
searched for him at home and abroad (v. 10) to no avail. Obadiah affirmed
that fact by the familiar words, As surely as the LORD your God lives (cf.
17:1, 12). If he reported to his king that Elijah had been found, and then
could not produce him (the Spirit of the LORD may carry you away; cf. 2
Kings 2:16), Ahab would regard Obadiah’s words as a mocking trick and
would probably execute him.

18:12b-15. To convince Elijah that his concern was sincere, Obadiah
related proof that he was a devout believer in the LORD (cf. v. 3) since his
youth. Obadiah seemed to think Elijah would have heard about his hiding
and feeding the prophets of the LORD. Perhaps this was known among
many of the faithful in Israel, especially the prophets, though of course not
by Jezebel or her sympathizers. Elijah assured Obadiah that he would not
disappear but would indeed stand before Ahab that same day. Elijah’s
description of God as the LORD (Yahweh) Almighty who lives and whom
Elijah served (cf. 17:1; 18:36) indicates that he was confident in God’s
ability to handle the physical and spiritual situation in Israel, an assurance
that had grown as a result of his experiences at Kerith and Zarephath.



d. Elijah’s vindication of the Lord on Mount Carmel (18:16-46)

This popular story of Elijah’s contest with the prophets of Baal is both
exciting and extremely significant in the history of Israel. The first part of
this narrative (vv. 16-24) clarifies the reason for the dramatic encounter.

(1) The issue at stake. 18:16-18. When Ahab heard Obadiah’s message the
king went to meet the prophet; Elijah maintained the initiative as the
spokesman of God to whom the king must submit. In Ahab’s eyes Elijah
was the troubler of Israel. Elijah set the record straight and instructed the
king who did not perceive or was not willing to admit that he and his
father’s (Omri’s) family (cf. 16:25-26) were the real reason for Israel’s
troubles. Ahab had abandoned the LORD’s commands in His Law and
had instead followed the Baals. The plural “Baals” refers to local idols of
Baal (cf. Jud. 2:11) sometimes with differing names (e.g., Baal-Berith, Jud.
8:33; Baal-Zebub, 2 Kings 1:2-3, 6, 16). This was the real issue and the root
cause of all the trouble in Israel, spiritual as well as physical.

(2) The proposed test (18:19-24). 18:19. In view of Elijah’s directive that
Ahab summon the people from all over Israel, it is likely that hundreds, if
not thousands, congregated on Mount Carmel. The Carmel range of
mountains, 1,742 feet in elevation at its highest point, extends about 30
miles to the southeast of modern-day Haifa from the shores of the
Mediterranean Sea. It is a beautiful series of rounded peaks and valleys from
which the sea can easily be seen. It is not known exactly where along this
ridge Elijah staged this test; any of several sites is possible; Muhrraka is
suggested by many as one of the more probable sites.

The extent of Baal worship in Israel can be estimated by the number of
priests Jezebel regularly fed: 450 prophets of the male god and 400 . . . of
the female goddess Asherah, Baal’s consort.

18:20-21. Mount Carmel was agreed on by Ahab. It would be a fitting
site since it lay between Israel and Phoenicia, the lands of the deities in
question. Also Mount Carmel was regarded by the Phoenicians as the sacred
dwelling place of Baal. No doubt Ahab was highly pleased with this



suggested site for the contest because it would have given the Baal prophets
a definite advantage; but this did not worry Elijah. It was also a
geographically prominent location and thus a fit setting for Elijah’s contest.

When all the people had assembled. . . . Elijah stood before them and
challenged them to end their double-mindedness, wavering between two
opinions. It was not good to try to “walk the fence” worshiping two gods.
Apparently the Israelites thought that if Yahweh let them down they could
turn to Baal, and vice versa. Elijah was saying that if One is the true God and
the other false they should follow the true One wholeheartedly and forget
about the impotent impostor. The people could not argue with this
statement, so they said nothing.

18:22-24. Elijah then pointed out that in this contest the odds would be
450 prophets to 1-a humanly impossible situation in which to win! Elijah
knew there were other prophets of Yahweh besides himself (cf. v. 13), but as
far as this contest was concerned he was the only one of the LORD’s
prophets left.

Of the two bulls required, Elijah let his adversaries select their favorite.
Each side would prepare to sacrifice its bull as a burnt offering to its god.
Then they would each call on their god and the god who answered by fire
would be shown to be the true God. Baal was supposedly a fertility god, the
one who sent rain, caused the crops to grow, and provided food for his
people. He was the one who supposedly sent fire (lightning) from heaven.
The three-and-one-half-year drought and famine had been a great
embarrassment to the worshipers of Baal. It seemed as if Elijah and his God
rather than Baal were in control of the fertility of Israel. So Elijah’s test to
Baal’s followers seemed like a good opportunity to vindicate their god and
they readily agreed to it. When the preparations were completed, the test
began.

(3) The false prophets’ failure. 18:25-29. All morning Baal’s prophets ...
called on their god and danced around his altar to arouse him to action. At
noon Elijah began to taunt them, mocking their ineffectiveness.



Sarcastically he suggested that Baal was thinking about other things, or busy
(lit., relieving himself), away on a trip (the Phoenician sailors believed Baal
traveled with them on the Mediterranean Sea and elsewhere), or even
sleeping! Surprisingly Baal’s prophets responded by increasing the fervor of
their appeals, working themselves into a frenzy. To propitiate their god they
mutilated their own bodies as the custom of pagan worshipers has been for
centuries. This continued for three hours (the time for the Israelites’
evening sacrifice; cf. v. 36, was 3 P.M.), but still there was no response.
No one answered or paid attention; that is, Baal did not respond to their
six-hour chanting for lightning, though rain and lightning often come readily
to the Carmel mountain range near the Mediterranean Sea.

(4) Elijah’s success (18:30-39). 18:30-32. When it was obvious to all that
the prophets of Baal had failed, Elijah invited all the people to draw near
and observe what he would do. An altar to the LORD had been built on the
site long before but it was in disrepair. Elijah selected 12 stones, one for
each of the tribes. Though the tribes had been divided into two nations they
were still one people in God’s purposes-with a single Lord, a single
covenant, and a single destiny. With these stones he built an altar ... and ...
dug a trench around it ... to hold about one-third of a bushel of seed (two
seahs equaled about 13 quarts; cf. NIV marg., and a bushel has 32 quarts).
Perhaps the trench on each side of the altar could hold that much seed.

18:33-35. After the bull had been slain and laid ... on the wood, Elijah
gave another strange directive. He called for the whole sacrifice and its
wood to be soaked with water three separate times. The excess water ...
even filled the trench. The water-four large jars filled three times each!-
probably was collected from a spring on the mountain or in the Kishon
Valley below (v. 40), or from the Mediterranean Sea. The purpose of this
soaking, of course, was to show everyone present that the burning of the
sacrifice that was to take place was not a natural phenomenon or a trick but
was a miracle. Also the time involved in securing the water would have
added to the tension of the hour.



18:36-39. At the time of the Israelites’ evening sacrifice (3 rm; cf. v. 29),
Elijah stepped forward and prayed. Without any of the theatrics of his
adversaries Elijah simply addressed God as one addresses another living
person. His words were designed to demonstrate to the onlookers that all he
had done as God’s servant (cf. 17:1; 18:15) had been in obedience to God’s
command and not on the prophet’s own initiative. Elijah simply asked God
to show the people that He is the true God and to turn the hearts of the
people back to Himself.

Instantly fire ... fell from heaven (lightning), consuming the sacrifice ...
wood, altar, and even the surrounding soil and water. Spontaneously the
crowd cried out in amazement. Since the LORD (Yahweh) had answered by
fire (cf. v. 24); they acknowledged that He is the true God.

(5) The consequences (18:40-46). 18:40-42. The Kishon Valley ran
parallel to the Carmel range on its north side. There the people slaughtered
the false prophets in obedience to the command of God through Moses
(Deut. 13:12-15) and Elijah. Previously Elijah had predicted the drought to
Ahab (1 Kings 17:1); now the prophet told the king there would be a heavy
rain. Ahab rode off down the mountain to celebrate the end of the drought
by eating and drinking, but Elijah walked back up the mountain to pray for
rain. His posture as he prayed reflected the earnestness of his petition, again
for the glory of the Lord.

18:43-46. Rains normally came from the west off the Mediterranean Sea,
so Elijah instructed his servant to look in that direction. God answered
Elijah’s petition as he persevered in prayer. At first the rain cloud was small
(like a man’s hand), but soon the whole sky grew black and heavy rain
descended. The torrent evidently overtook Ahab as he rode in his chariot ...
to Jezreel, his winter capital about midway between Mount Carmel and
Samaria. Elijah overtook him, running the approximate 25 miles with
divinely given energy. Tucking his cloak into his belt enabled him to run
without tripping over the long garment (cf. comments on “Brace yourself
like a man” in Job 38:3; 40:7).



Because of Mount Carmel Elijah had discredited Baal and his worshipers,
but he had also humiliated vindictive Queen Jezebel.

3. AHAB’S WICKED WIFE (CHAP. 19)
a. Elijah’s flight (19:1-8)

19:1-5a. Jezebel had not been present on Mount Carmel; her husband
reported to her what had taken place. Infuriated by Elijah’s treatment of her
prophets ... Jezebel sent a message to him. He was evidently still in the city
of Jezreel as she was (cf. 18:46) when he received her warning. She
threatened to take his life in 24 hours in retaliation for his slaughtering the
450 Baal prophets.

It is remarkable that her threat terrified Elijah as it did. Ironically by
contrast he had told the widow in Zarephath not to be afraid (17:13). He had
just demonstrated that the gods to whom she now appealed in her curse had
no power at all. (Her statement that she was willing to be dealt with severely
by the gods [cf. 2:23; 20:10; 2 Kings 6:31] points up the seriousness of her
threat. She was so certain she would kill Elijah that she willingly put her
own welfare “on the line.”) Evidently Elijah’s fear sprang from the power
Jezebel possessed. Rather than resting in God for His protection as he had
for the past three and one-half years, Elijah ran for his life. He ran all the
way through the kingdom of Judah to the southernmost town in the land,
Beersheba.

Still fearful he might be discovered by Jezebel’s spies he told his servant
to stay behind and he traveled alone one more day’s journey (about 15
miles) into the Negev desert. Finally he sat down under a broom tree (a
desert bush that grows to a height of 12 feet and provides some, though not
much, shade) and rested. He was so discouraged he prayed that he might
die. Elijah had forgotten the lessons God had been teaching him at Kerith,
Zarephath, and Carmel. His eyes were on his circumstances rather than on
the LORD. His statement that he was no better than his ancestors (19:4)
suggests that he was no more successful than his forefathers in ousting Baal-



worship from Israel. Exhausted and discouraged, Elijah lay down ... and fell
asleep.

19:5b-8. Elijah woke at the touch of a divinely sent messenger. This angel
had prepared freshly baked bread, still warm, and plenty of water, which he
invited Elijah to consume. The prophet did so and then returned to his rest.
The angel probably appeared as a human being as was common in the Old
Testament.

Again the angel woke Elijah, perhaps after he had slept for some time, and
urged him to eat more food since the journey before him would require
much energy. Moses and the Israelites had traveled in that wilderness for 40
years, sustained by the manna God had provided for them and learned
lessons of His faithful care and provision. Now Elijah would traverse the
same desert for 40 days and ... nights, sustained by the bread God provided
and would learn the same lessons. A direct trip from Beersheba to Mount
Horeb (the ancient name for Mount Sinai; cf. Ex. 3:1; 17:6; 33:6; Deut. 5:2;
1 Kings 8:9; Ps. 106:19; Mal. 4:4) would have taken Elijah only about 14
days on foot (a distance of ca. 200 miles). God was reminding him and
teaching him during those 40 days and nights. Finally He went to the
mountain of God, the very place where God had revealed Himself to Moses
and the Israelites and where He had entered into a covenant with His Chosen
People.

b. Elijah’s revelation (19:9-18)
19:9-10. Arriving at one of the mountains in the Sinai range Elijah found a

cave and took refuge in it. There he received a revelation from God. The
LORD began this lesson with the question, What are you doing here,
Elijah? (cf. v. 13; Gen. 3:9) God had not sent him here as He had directed
him to other places (cf. 1 Kings 17:3, 9; 18:1). Elijah had run out because of
fear (19:3). Elijah’s response revealed that he felt he was standing
completely alone and defenseless against the ungodly forces that threatened
to overpower him (cf. v. 14). Of course he knew that he was not the only



one left of all the faithful remnant (cf. 18:13), but he felt all alone.
Interestingly Elijah spoke only of the Lord’s prophets being killed (cf.
18:13a); he made no mention of Baal’s 450 prophets who were killed. Fear
and discouragement caused him to see only the dark side. He sensed failure
in spite of his being zealous. Mercifully God did not lecture Elijah or
chasten His chafed prophet. God simply gave him a demonstration of His
ways.

19:11-14. Standing on the mountainside outside his cave (cf. v. 9) Elijah
witnessed what Moses had seen in those mountains centuries before (Ex.
19:16-18) and what he himself had seen on Mount Carmel only a few days
earlier (1, Kings 18:38, 45), namely, a spectacular demonstration of the
power of God, this time in wind, an earthquake, and fire. But on this
occasion the LORD was not in any of these, that is, they were not His
instruments of self-revelation.

Evidently some time later when Elijah was back in his cave (19:13) he
heard the sound of a gentle whisper. Recognizing this as a revelation of
God he pulled his cloak over part of his face, walked out to the mouth of
the cave, and stood there waiting for God to act. God asked the same
question He asked earlier (cf. v. 9): What are you doing here, Elijah? The
prophet’s response was identical to his first reply (cf. v. 10), suggesting that
even though he may have understood the point of God’s display of natural
forces for his benefit he still felt the same way about himself.

The message God seems to have intended for Elijah is that whereas He had
revealed Himself in spectacular demonstrations of His power in the past at
Kerith, Zarephath, and Carmel, He would now use Elijah in gentler, less
dramatic ways. These ways God proceeded to explain to His servant (vv. 15-
18). God would deal with Elijah’s personal feelings about himself later in a
gentle way too.

19:15-17. The LORD told Elijah to leave there, to go back the way he
came (i.e., through Israel) to Damascus. (Cf. God’s commands “leave” and
“go” to Elijah in 17:3, 9; 18:1; 21:18; 2 Kings 1:3, 15.) The Lord then gave



him three assignments: to anoint Hazael king of the Arameans in Damascus
(see the chart “Kings of Aram in 1 and 2 Kings,” near 1 Kings 11:23-25), to
anoint Jehu .. . king of Israel, and to anoint Elisha .. . from Abel
Meholah (cf. Jud. 7:22) as his own successor. Through these three men God
would complete the purge of Baal worship that Elijah had begun. Actually
Elijah did only the last of these three directly, but he did the other two
indirectly through Elisha, his protégé. Elisha was involved, though strangely,
in Hazael’s becoming Aram’s king (2 Kings 8:7-14) and one of Elisha’s
associates anointed Jehu (2 Kings 9:1-3).

19:18. God then revealed to Elijah that He had preserved 7,000 faithful
followers in Israel who had not bowed before or kissed the emblems of
idolatry in worship. Such news undoubtedly cheered Elijah. Were it not for
the insight into his feelings of fear and discouragement given in this chapter,
one might not believe that Elijah was indeed “a man just like us” Games
5:17).

c. Elijah’s successor (19:19-21)

19:19-20. Elijah returned from the Sinai peninsula to find Elisha (whose
name means “My God is salvation”) near his hometown of Abel Meholah (v.
16) in the Jordan Valley about halfway between the Dead Sea and the Sea of
Kinnereth in the Northern Kingdom of Israel. Elisha evidently came from a
family that owned lots of land (as implied by the 12 yoke of oxen). He
himself was plowing when Elijah found him. Throwing a prophet’s cloak
around a person symbolized the passing of the power and authority of the
office to that individual. That Elisha realized the meaning of this act is
obvious from his reaction. Immediately he started to abandon his former
occupation and follow Elijah. Elijah gave him permission to say farewell to
his family. The unusual reply, What have I done to you? is an idiom
meaning, “Do as you please” or “What have I done to stop you?”

19:21. Elisha sealed his decision by slaughtering his yoke of oxen and
burning his plowing implements. He evidently hosted a farewell banquet,



serving his sacrificed animals to his guests for supper. Then he set out to
accompany Elijah as his attendant.

4. AHAB’S ARAMEAN ADVERSARY (CHAP. 20)
In this chapter the focus is again on Ahab rather than on Elijah.

a. The battle over Samaria (20:1-25)
This was the first of three battles recorded in 1 Kings (cf. 20:26-43; 22:1-

38) between Ahab and Ben-Hadad II, king of Aram, Israel’s northern
neighbor.

(1) Ben-Hadad’s attack (20:1-12). 20:1-4. Ben-Hadad II was evidently the
son of Ben-Hadad I whom Asa had hired to attack Baasha some years earlier
(cf. 15:18, 20; 20:34). Allied with Ben-Hadad II were 32 kings, probably
rulers of neighboring city-states. Together they went up the hill of Samaria
and attacked it, placing it under siege. Ben-Hadad then sent messengers ...
to Ahab with his demands for withdrawal. He demanded Ahab’s silver ...
gold ... wives, and children. Greatly outhumbered, Ahab submitted to these
terms.

20:5-9. Evidently Ben-Hadad regretted that he had demanded such “easy”
terms after Ahab had accepted them. He felt he could get much more than
that. So he sent his messengers back with a new demand, namely, that Ben-
Hadad’s men be allowed to enter the palace and the officials’ houses and
plunder them. Ahab assembled the elders of the land and pointed out that
Ben-Hadad was looking for trouble. The king had not refused Ben-
Hadad’s demands for his own most valued possessions, but now the
Aramean enemy wanted everything of value he could lay his hands on. The
elders and the people who had also become aware of these demands
counseled resistance. Ahab sent his decision back to Ben-Hadad through the
messengers: he would hold to his first promise but not to this demand.

20:10-12. Shortly thereafter Ahab received a third message from his
adversary. The Arameans now threatened to destroy Samaria totally. Like
Jezebel with Elijah, Ben-Hadad risked his life in an oath (cf. 19:2; also note



2:23). Ahab replied that Ben-Hadad should not beast of victory till he had
obtained it. Ben-Hadad’s greed and boasting seem to have been heightened
since he and his kings were under the influence of strong drink. Since
negotiations had broken down Ben-Hadad ... prepared to attack Samaria.

(2) Ben-Hadad’s defeat (20:13-25). 20:13. Meanwhile, as Ben-Hadad was
preparing to attack, a prophet, whose name is not given, went to Ahab with
a message from the roro. God, he said, was going to deliver the huge
Aramean army into Ahab’s hand so Ahab would know that He is the roro.
God’s goodness on this occasion obviously was prompted not by Ahab’s
godliness but by God’s own grace. This was another step in His seeking to
get His people to acknowledge that He is the roro.

20:14-16. Ahab asked the prophet what strategy should be employed. He
responded that the roro would use the young officers of the provincial
commanders of the army. The king himself was to lead them into battle.
Ahab prepared the troops as instructed and at noon, when Ben-Hadad and
his 32 kings were resting and getting drunk, he launched his surprise
attack. Even today little is done in the middle of the day in the Near East
because the weather is usually so hot.

20:17-21. Evidently it was not clear to Ben-Hadad if the 232 men (cf. v.
15) approaching him were coming to talk peace or whether they were
intending to fight. This probably resulted in his being unprepared for their
attack. The Israelite army (of 7,000; cf. v. 15) followed along behind the
young officers and proceeded to rout the Arameans. Ben-Hadad was able
to escape on horseback, but Ahab everpowered his cavalry troops and the
chariots, inflicting heavy losses on the surprised Arameans.

20:22-25. After Ahab had returned to Samaria the prophet went to him
again. He warned the king, undoubtedly by the word of the Lord, that he
should expect Ben-Hadad to attack ... again in the spring, the most popular
time of the year for kings to wage war (cf. 2 Sam. 11:1). In view of this
Ahab was warned to build up his defenses.

In the camp of the Arameans, Ben-Hadad was also receiving advice. His



counselors concluded that they had lost the battle because Israel’s gods were
gods of the hills. If they would fight Israel on the plains these gods would
not help them and the Arameans would win. They also advised the king to
replace the 32 allied kings with regular army commanders and to build up
his forces to their former numbers. Ben-Hadad followed this advice and
prepared to return to Samaria the following spring.

b. The battle of Aphek (20:26-43)

(1) Ahab’s victory (20:2ti-34). 20:26-27. As the Lord had revealed (v. 22),
the next spring (856 s.c. ) Ben-Hadad assembled his troops and proceeded
to Aphek. Several towns in Israel bore this name (meaning “a fortress”).
This one may have been located on the tablelands east of the Sea of
Kinnereth between Samaria and Damascus. Ben-Hadad chose a flat
battleground this time as his counselors had advised. Ahab led the Israelite
army to meet them. In comparison with the vast host of the Arameans the
Israelite forces looked like two small flocks of goats. That Israel was
arranged in two groups may indicate that Ahab had in mind a certain battle
strategy.

20:28-30a. The man of God, evidently the same prophet (vv. 13, 22),
informed Ahab that Israel would win this battle. Again he said that the
Lord’s purpose was to prove to Ahab (as well as, perhaps, the Arameans
and the Israelites) that He is the Lorp (cf. v. 13). Seven days passed before
the battle began. On the very first day of combat the Israelites inflicted
100,000 casualties on the ... foot soldiers of the enemy. The rest of their
troops took refuge within the city walls of Aphek. But God killed an
additional 27,000 by causing the city wall to collapse on them.

20:30b-34. While Ben-Hadad was hiding in an inner room of a city
building, his officials advised him to give himself up and plead for mercy.
The kings of ... Israel were indeed merciful compared with other ancient
Near Eastern kings. Sackcloth and ropes were signs of penitential
submission.



Ben-Hadad’s agents waited on Ahab and pleaded for Ben-Hadad’s life.
They called him Ahab’s servant, indicating the position he was willing to
take if he could live. Ahab seemed surprised that the Aramean king was still
alive. Ahab said he was willing to receive Ben-Hadad as his brother, not as
a servant. He was, of course, not his real brother; Ahab had in mind a treaty
for defense against Assyria in which he and Ben-Hadad would join as
brothers.

Quick to pick up this ray of hope, Ben-Hadad’s ambassadors affirmed that
Ahab’s brother was alive. They escorted the defeated king to Ahab as they
had been ordered, and as a gesture of friendship Ahab invited Ben-Hadad
up into his chariot, a position of favor. Quick to placate his enemy, Ben-
Hadad pledged to return the cities his father Ben-Hadad I had taken from
Ahab’s father (predecessor) Baasha (cf. 15:20). In addition, the Aramean
king offered trade privileges to Ahab in Damascus which Ben-Hadad’s
father had enjoyed in Samaria. The two kings formalized the treaty and
with this promise of nonaggression Ahab let Ben-Hadad go back home.

Three years later (853 s.c. ) Ahab and Ben-Hadad faced their mutual foe,
Assyria, led by mighty King Shalmaneser III (859-824 s.c. ) and repelled him
at Qarqgar on the Orantes River in Aram. Ahab supplied 10,000 troops and
2,000 chariots for this coalition. This battle is not referred to in Scripture but
a record of it written by Shalmaneser has survived. It is now in the British
Museum. (See James B. Pritchard, ed., Ancient Near Eastern Texts Relating
to the Old Testament. Princeton, N.J.: Princeton University Press, 1955, pp.
278-9.)

(2) Ahab’s disobedience (20:35-43). 20:35-36. The sons of the prophets
were students in the schools of the prophets, well-established institutions in
Israel designed to perpetuate the Law of Moses and the Word of the Lord.
One of these young men received an assignment from the Lord. His unusual
request that his companion injure him with a weapon was by the word of
the LORD. The friend’s refusal, though understandable, was an act of
disobedient rebellion against the Lord. It was for this reason and the



importance of the man of God’s mission that the compassionate companion
suffered death. Again the LORD used a lion to execute his will (cf. 13:24).

20:37-40a. The prophet then found a more willing accomplice who did
wound him. Playing the part of a wounded soldier the prophet waited by
the roadside for King Ahab to pass on his way back to Samaria. The prophet
disguised himself using a headband over his eyes. Without this the king
would have recognized him immediately as a prophet (cf. 20:41).
Interestingly this is the second time in 1 Kings when a person disguised
himself (cf. 14:2). Later Ahab disguised himself in battle (22:30).

Apparently Ahab thought he had met this man before. The prophet told
the king that he, the prophet, was told in combat to guard a prisoner who got
away. The prophet added that either his own life was to have been taken or
he had to pay a talent (ca. 75 pounds) of silver.

20:40b-43. Ahab quickly assessed the storyteller’s guilt; this was an
obvious case of negligence. As in Nathan’s story to David (2 Sam. 12:1-7)
the king responded to the prophet in words that judged himself. The
prophet, immediately revealing his identity, told the king he had been
negligent in his responsibility to obey the order received from God to
execute Ben-Hadad. Though this order is not recorded in the biblical text it
is clear that Ahab had received it. Rather than obeying the Lord which
probably would have resulted in a final end of the conflict with the vexing
Aramean army, Ahab chose to follow his own plan. He believed Ben-
Hadad’s help against Assyria would be more valuable to Israel than Ben-
Hadad’s death.

Therefore Ahab would forfeit his own life in exchange for Ben-Hadad’s
(cf. 1 Kings 22:37). Also Ahab’s people, the Israelites, would die in place of
Ben-Hadad’s people. Ahab returned to Samaria sullen because of this
prophecy and angry (cf. 21:4) at himself as well as at God’s prophet.

5. AHAB’S CRIMES AGAINST NABOTH (CHAP. 21)
a. Ahab’s proposal (21:1-4)



21:1-2. A period of peace followed the battle of Aphek (20:26-34). Some
time after the battle the events recorded in chapter 21 took place. This
incident further illustrates the evil characters of Ahab and Jezebel and
enables readers to understand God’s dealings with them. It also shows God’s
faithfulness in fulfilling the prophecies given by Elijah (21:20-24).

Naboth was Ahab’s near neighbor in Jezreel; they apparently owned
adjoining property. Ahab offered to buy Naboth’s vineyard because it was a
suitable piece of ground for a vegetable garden he wished to plant. Ahab
offered to pay for it with a better vineyard elsewhere or with cash,
whichever Naboth might prefer.

21:3-4. Naboth was a God-fearing Israelite. In obedience to the Mosaic
Law he refused to sell his paternal inheritance (cf. Lev. 25:23-28; Num.
36:7). Evidently Ahab wanted this to be a permanent transaction. Again
Ahab returned home sullen and angry (cf. 1 Kings 20:43). Ahab behaved
in a childish manner. Rather than accepting Naboth’s decision, Ahab lay on
his bed sulking and even refused to eat.

b. Jezebel’s plot (21:5-10)
21:5-7. When his wife asked Ahab why he was behaving strangely, he told

her about Naboth’s refusal. She had grown up in a culture where the rights of
individuals were not honored as they were in Israel. It seemed incredible to
her that Ahab would not just take what he wanted. That was how a king
should act, according to her way of thinking. If he would not do what was
necessary she would do so and without hesitation.

21:8-10. Knowing how to use the laws of Israel to gain her ends, Jezebel
sent letters to leaders in Naboth’s town, asking them to declare a fast and to
have two scoundrels accuse Naboth of cursing God and Ahab so that the
people would stone Naboth. At least two witnesses were required to
condemn a person in Israel (Deut. 17:6-7). Cursing God was a crime
punishable by stoning (Lev. 24:16). Cursing the king was not punishable in
that way. Jezebel may have added that part of her orders because she may



have thought it was also punishable by death.

c. Naboth’s murder (21:11-16)

21:11-14. The leading men of Jezreel obviously feared Jezebel more than
they feared the Lord because they carried out her orders exactly. When
Naboth (and his sons; cf. 2 Kings 9:26) were dead the scoundrels dutifully
reported that the job was done.

21:15-16. Jezebel then announced to Ahab that he could take possession
of Naboth’s vineyard because its former owner was now dead. The king got
up from his bed and went down to take possession of this property he
coveted.

d. Elijah’s prophecies (21:17-26)

21:17-19. Again God chose Elijah to bear a message of judgment to
Ahab, who was then in Naboth’s vineyard. God told Elijah just what to say
(cf. v. 19). Jezebel was directly responsible for Naboth’s death but Ahab was
ultimately responsible since Jezebel’s letter to the elders ordering Naboth’s
murder had been sent out over Ahab’s name (v. 8). Elijah said Ahab had
committed the crime of seizing property not his own as well as killing
Naboth. The place where dogs licked up Naboth’s blood was in Jezreel.
Dogs licking up one’s blood was a disgraceful death, especially for a king
whose body would normally be carefully guarded and buried with great
respect. Elijah left no doubt in Ahab’s mind concerning whose blood he
referred to: yes, yours!

21:20-22. When Elijah approached Ahab in the stolen vineyard, the king
greeted him with the words, So you have found me, my enemy. This
suggests that Ahab may have concluded that it would be only a matter of
time till Elijah or some other man of God hunted him down. Elijah was not
now the “troubler of Israel” (18:17), but the king’s “enemy.” Ahab had made
himself the enemy of the Lord and His people by doing evil in the eyes of
the LORD (cf. 21:25). When Elijah said the king had seld himself, he meant
the king had sacrificed his principles to obtain what he wanted, which



included a comparatively worthless vineyard. God promised to bring
disaster on Ahab personally and to consume his descendants, cutting off
from him every ... male in Israel. He would have to stand alone without
allies (cf. 14:10; 16:3). Ahab’s dynasty would be cut off as Jeroboam’s and
Baasha’s had been (cf. 2 Kings 9:9).

21:23-24. As for Jezebel ... dogs would eat her by the wall of Jezreel,
hardly a fitting end for a powerful queen (cf. 2 Kings 9:10, 36-37). Wild
dogs lived off the garbage in cities such as Jezreel. Ahab’s descendants
would not receive honorable burials either but would be consumed by dogs
and birds (cf. 1 Kings 14 11; 16:4).

21:25-26. The writer at this point inserted his own evaluation of Ahab and
Jezebel into the narrative of Elijah and Ahab’s conversation. Ahab was
unique in his wickedness. He sold himself to do evil in the Lord’s eyes (cf.
v. 20). Jezebel, being void of any spiritual sensitivity and conscience, urged
him on in evil. In pursuing idolatry Ahab behaved in the vilest manner by
following the sinful ways of the Amorites whom God had driven out of
Palestine when the Israelites entered the land in Joshua’s day (Josh. 10:12-
13).

e. Ahab’s repentance (21:27-29)

21:27-29. Elijah’s predicted judgment crushed Ahab. In sincere repentance
he humbled himself before the LORD. Tearing one’s clothes (Es. 4:1; Job
1:20), wearing sackcloth (Gen. 37:34; 1 Kings 20:31-32; Es. 4:1; Neh. 9:1;
Dan. 9:3), and fasting (Neh. 9:1; Dan. 9:3) all manifested a spirit of grief and
contrition. God noticed Ahab’s change of mind and behavior. Ahab’s life
was deep-dyed with sin, but in response to his self-humbling, God showed
him some mercy. The destruction to come on Ahab’s house would not be
carried out in his own days but in those of his son Joram (2 Kings 9:24-26;
10:17). Jezebel, however, did not repent. She suffered all that God promised
she would without mercy (2 Kings 9:30-37).

6. AHAB’S DEATH (22:1-40)



a. Ahab’s alliance with Jehoshaphat (22:1-4)

22:1-4. For three years after the battle of Aphek (cf. 1 Kings 20:26-34)
there was no war between the Israelites and the Arameans. However, in the
third year (853 s.c. ), shortly after Ahab and Ben-Hadad had fought
Shalmaneser at the Battle of Qargar, Ahab decided that he needed to retake
the important city of Ramoth in Gilead from the Arameans who had taken it
from Israel earlier. Ramoth was one of the chief cities of the tribe of Gad, 28
miles east of the Jordan and 15 miles south of the Sea of Kinnereth, almost
directly east of Jezreel. To field an army large enough to defeat the
Arameans Ahab asked Jehoshaphat the king of Judah to ally with him
against Ben-Hadad II. Jehoshaphat agreed for political reasons though he
should not have done so for spiritual reasons; he was a godly king, faithful to
the Lord.

b. Ahab’s prophets’ counsel (22:5-12)
22:5-7. Jehoshaphat wanted divine counsel from the LORD before he

and Ahab embarked on their mission. Ahab apparently could not have cared
less. But to satisfy Jehoshaphat, Ahab called for the prophets, about 400 of
them. These were evidently prophets of the Lord; Baal prophets would have
been. unacceptable to Jehoshaphat. But they were apostate prophets. They
had no concern about obtaining and relating the true word of the Lord. Their
desire was to give their king the kind of advice they thought he wanted to
hear. This would please him and he would favor them. Their answer to
Ahab’s question somehow led Jehoshaphat to believe that they did not have
the mind of the Lord. So he requested a prophet true to the LORD of whom
they could inquire (cf. 2 Kings 3:11).

22:8-12. Ahab replied that there was one man of God remaining whom
they could contact. However, that one always prophesied evil for Ahab and
for that reason Ahab said he hated him. Obviously Ahab was more
concerned about feeling good than he was about knowing the truth.
Micaiah, like Elijah, was one of the comparatively few faithful prophets in



Israel in that day. Urged on by Jehoshaphat’s continuing interest in hearing
from Micaiah, Ahab sent for him.

Perhaps Micaiah lived in or near Samaria where this conversation took
place. The threshing floor was usually an elevated area; it would have been
a good place for Ahab and Jehoshaphat to prepare themselves for battle.
The gate of the city was the most popular place to assemble, so a large
crowd was gathered including the 400 prophets. One of these prophets,
Zedekiah (cf. v. 24), had even fashioned some horns out of iron and
claimed blasphemously that God had told him that the two allied kings with
the horns would gore the Arameans to destruction. With this prediction all
the other prophets agreed, adding their own optimistic promises of victory.

c. Micaiah’s prophecy (22:13-28)

22:13-14. The messenger who was sent to get Micaiah urged him to
agree with the other prophets in giving an optimistic prediction. But
Micaiah told him that he would utter whatever words the LORD gave him
regardless of what others might say. Like Elijah, Micaiah was prepared to
stand alone.

22:15-16. The king, probably Ahab the host, asked ... Micaiah the same
question he had asked the other prophets (v. 6). Micaiah seems to have been
familiar with this procedure; he had probably been through it several times
before. His reply was sarcastic, though probably not delivered in a sarcastic
tone which would have been inappropriate for a man of his character. Ahab
recognized at once what Micaiah was doing. His own reply was equally
sarcastic. He had probably never told Micaiah to swear to tell him nothing
but the truth before, as he did not need to. But Ahab’s saying that probably
sounded good.

22:17-18. The time for sarcasm was over. Micaiah related the burden of
the Lord in all its devastating simplicity and force. Micaiah said he had seen,
perhaps in a vision, all Israel scattered over the hills of Gilead like sheep
without a shepherd, wandering and in need of leadership. The rorp had told



the prophet that these sheep had no master, obviously a reference to Ahab.
After the shepherd would be killed in battle the sheep would return home
without being pursued by the enemy, Aram. Ahab reacted to this sober
warning offhandedly (v. 18; cf. v. 8), unwilling to consider it seriously.

22:19-23. Micaiah proceeded to explain the rest of what God had shown
him, not about the battle but about the advice both kings had been receiving
from the 400 prophets. He called on the two kings to hear the word of the
Lorp. Micaiah saw ... the host of heaven, the angelic armies of God,
assembled around God’s heavenly throne. Whether the conversation
Micaiah then described (vv. 20-23) actually took place in heaven or whether
it was a revelation given in anthropomorphic terms to help Micaiah and his
audience visualize what was taking place on the threshing floor before them,
the point was clear to all: The 400 prophets spoke with a lying spirit (vv.
22-23) to deceive, and to lead Ahab to disaster in battle and to his death (v.
20). Micaiah, however, spoke the truth. The Lord had apparently permitted a
“lying spirit” (i.e., a demon) to speak through the 400 prophets as a means of
bringing Ahab to his death.

22:24-25. Zedekiah (cf. v. 11) certainly understood Micaiah’s message as
did everyone else. A slap in the face was a great insult (cf. Job 16:10; Lam.
3:30; Micah 5:1), greater then than it is today. The false prophet brazenly or
innocently claimed that he had not invented his prophecy himself but that it
had been given to him by the Lord.

Micaiah did not need to argue about whose prophecy had come from the
LORD and whose had come from the lying spirit; time would tell. He was
not trying to scare people when there was no real cause for fear. Zedekiah
would find out who had the true word from the Lord when he fled to hide in
an inner room (i.e., after Ahab had been killed the false prophets would flee
in terror).

22:26-28. Ahab’s reaction evidences the blindness and folly that overtakes
those who disregard the Word of the Lord. Rather than repenting, as he had
done previously (21:27), now hardened in sin to the point of insensibility,



Ahab ordered that Micaiah be given to Amon, the city mayor, and to
Joash, the king’s son. “King’s son” is apparently a title of a royal official
and is not to be taken as the literal son of Ahab (cf. 2 Chron. 28:7; Jer. 36:26;
38:6). Ahab told Amon and Joash to put the prophet who had warned him of
impending doom in prison. Micaiah had the final word, however, and it was
another gracious but strong warning for Ahab, indicating that the king would
not return from battle safely. The prophet also called on all present to
remember his words for they would prove that the LORD had spoken
through him when his prophecy came to pass.

d. The battle of Ramoth Gilead (22:29-40)
22:29-33. Despite Micaiah’s warning Ahab, the king of Israel, and

Jehoshaphat, his ally, went up to Ramoth Gilead to face Ben-Hadad II,
the king of Aram. Perhaps Ahab suggested his plan to enter the battle ...
disguised (probably as a regular soldier or officer) out of fear for his life in
view of what Micaiah had said.

Jehoshaphat did not realize that this tactic would put him in greater danger
until the battle began. He may not have been aware of Ben-Hadad’s anger
against Ahab that led the king of Aram to concentrate his attack on the king
of Israel. Ben-Hadad may have wanted to kill Ahab alone because he knew
that without their king the soldiers of Israel would not fight effectively.
Probably the fact that Ahab was now breaking his treaty with Ben-Hadad
(cf. 20:34) angered the Aramean king too. Dressed in his royal attire
Jehoshaphat became the target of the whole Aramean army. Under attack
he cried out something that told the Arameans he was not the man they
sought. Perhaps he cried out to God as well as to the soldiers since he trusted
in and prayed to the Lord.

22:34-36. The manner in which Ahab was fatally wounded is one of many
examples in Scripture of God using an incident that would have been
regarded as accidental to accomplish His purpose. Ahab was injured by an
arrow shot at random. The man who shot the arrow did not knowingly aim



it at the chink in the king’s armor, but God directed him and guided the fatal
missile to its mark. The king’s chariot was large enough to accommodate
Ahab as he sat propped up in it to watch the battle until sunset.

The reference to Ahab’s blood running down onto the floor of his chariot
sets the stage for the later word about the fulfillment of the prophecy of
Ahab’s death (v. 38). The battle broke up when Ahab died; Ben-Hadad had
achieved his objective as the Israelites could not take Ramoth Gilead.

22:37-38. The body of Ahab was returned to Samaria where he was
buried. Had he not repented earlier (21:27) Ahab would not have been
buried at all (21:28-29). Ahab’s chariot was then driven around to an out-of-
the-way pool where it was washed. Ahab was despised by God for his
wickedness. The story of Ahab concludes with his blood being desecrated in
the company of Samaria’s despised prostitutes and dogs. Ahab died as God
had predicted he would (20:42; 21:19, 21).

22:39-40. In excavating Samaria archeologists discovered more than 200
ivory figures, panels, and plaques in one storeroom. Ahab used large
quantities of ivory to beautify his palace in various ways. He also fortified
several cities in Israel.

In addition to the projects just mentioned, Ahab ruled capably in spite of
the gross spiritual apostasy that characterized his administration. He was
generally successful militarily because of his own native ability and God’s
mercy on Israel. His alliance with Judah under Jehoshaphat began the first
real period of peace between the Northern and Southern Kingdoms since the
monarchy had split and it lasted about 30 years until the reign of Jehu began
in 841. But in spite of Ahab’s other accomplishments his building a Baal
altar and temple and encouraging Baal worship (16:32-33) weakened Israel
as never before.

L. Jehoshaphat’s good reign in Judah (22:41-50)
22:41-43a. Asa’s son, Jehoshaphat, began his reign in Judah in 873 s.c. as

coregent with his father. This coregency existed because of Asa’s poor health



(15:23) and it continued for three years until Asa’s death in 870 s.c. when
Jehoshaphat became sole ruler. This was the first instance of coregency since
Solomon had ruled jointly with David for a brief time. Jehoshaphat was
king for 25 years altogether (87 48 s.c. ). He was one of Judah’s eight good
kings and one of its four reformers like his father Asa.

22:43b-44. According to 2 Chronicles 17:6 Jehoshaphat removed the high
places, but 1 Kings 22:43 and 2 Chronicles 20:33 indicate that he did not
remove them. Apparently he did, but when the people restored them he did
not again obliterate the restored high places. Other kings of Judah who did
not remove the high places were Joash (2 Kings 12:3), Amaziah (2 Kings
14:4), Azariah (2 Kings 15:4), and Jotham (2 Kings 15:35). Ahaz sacrificed
at the high places (2 Kings 16:4), perhaps ones he restored. Those were then
removed by Hezekiah (2 Kings 18:4), rebuilt by Manasseh (2 Kings 21:3),
and demolished again by Josiah (2 Kings 23:8, 13, 15, 19).

As mentioned previously (cf. comments on 1 Kings 22:39-40),
Jehoshaphat and Ahab united in a treaty which resulted in peace between
Judah and Israel during his reign. Unfortunately this treaty involved the
marriage of Jehoshaphat’s son Jehoram to Ahab’s daughter Athaliah who
followed Jezebel’s example and caused Judah problems later (cf. 2 Kings
11).

22:45-47. Jehoshaphat’s achievements and attitudes are more fully
expounded in 2 Chronicles 17-20. These included ordering the teaching of
the Law of Moses throughout Judah. God miraculously delivered Judah from
the united armies of Moab, Ammon, and Edom in response to the king’s
prayers and his obedience to the Lord. He was a strong ruler whose favor
Philistia and Arabia courted. Jehoshaphat instituted many judicial reforms in
Judah also. The writer of Kings noted his purge of the remaining male
shrine prostitutes (cf. 1 Kings 14:24; 15:12) in particular.

22:48-50. As a result of the unstable political situation in Edom in his day
(cf. v. 47) Jehoshaphat was able to build a fleet of trading ships ... at
Ezion Geber on the northern tip of the Gulf of Agaba with Israel’s king



Ahaziah, Ahab’s eldest son (cf. 2 Chron. 20:36). The plan was to bring back
gold from Ophir, in southwestern Arabia (cf. 1 Kings 9:28; 10:11) as
Solomon had done. But in some way the fleet was wrecked and never
fulfilled its mission. Jehoshaphat had refused to let Ahaziah’s men sail
with his own. This venture resulted in failure and frustration for Jehoshaphat
as did all his other joint efforts with Israel.

Jehoshaphat’s son Jehoram began reigning as coregent with his father in
853 s.c. When Jehoshaphat died in 848 s.c., Jehoram continued to reign till
841.

M. The beginning of Ahaziah’s evil reign in Israel (22:51-53)

22:51-53. A short summary of Ahaziah’s reign concludes 1 Kings, but the
events of his rule follow in 2 Kings.

Ahaziah ... of Israel began his reign of two official years (one actual
year) in 853 e.c. and he ruled until 852, during Jehoshaphat’s reign in Judah.
Ahaziah was the elder son of Ahab. Since Ahaziah had no son his brother
Joram (also called Jehoram) succeeded him when he died. His mother was
Jezebel. Ahaziah followed his parents’ evil ways and those of Jeroboam.
Baal worship continued in Israel under his protection and encouragement.
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